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WHAT IS CHURCH HISTORY? What is it not? To some extent, the
answer to that question is in the eye of the beholder. But not entirely.

A VOYAGE TO THE DEPTHS

Suppose we were oceanographers examining the wreck of the Titanic through
the lenses of “Alvin,” Dr. Robert Ballard’s deep-water submarine that was the
first human instrument to explore the sunken ship after it had lain undetected
for seventy-four years. What would grab our attention as we curled our way
up and around the grand staircase, or cruised carefully over the deck toward
the bridge? Would we engage in a hunt for missing jewels? Would we wonder
how the musicians of the chamber ensemble managed to stand courageously
and play their final piece as the frigid water rushed over their feet and ankles?

Would we grow angry at the cowardice of the White Star Line’s owner,
Bruce Ismay, as he shoved his way into a lifeboat ahead of the other passen-
gers? Would we wonder why the California ignored Captain Smith’s distress
signals and sailed away without coming to the drowning ship’s rescue? Once
we had returned to the deck of our mother ship on the surface and faced the
media’s questions, what memories from the depths would be the most urgent
for us to share?

Naturally our answers would differ if we were actually a scientist like Dr.
Ballard, as opposed to a moviegoer who sat tearfully through the film Titanic,
mourning the fate of the young lovers, Jack and Rose, who were separated by
death as the floating behemoth sank beneath the North Atlantic on April 14,
1912. The scientist in us might have remembered only technical details, such
as the angle at which the two parts of the huge hull had split apart. The
Romantic in us might have thought only of the scene on the';?row, where the
two young lovers had stood breathlessly facing the wind, sailing toward a new
life of freedom and bliss. o

As I approached this book, I struggled with that part of me that is scientist
and that part which is romantic, trying to mediate between t'he two, hoping
that by doing so I could maintain a viewpoint that would bring to the surface
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My stance is this. Judging from what is most important in the life of the
ﬂ:.._,ao? from our vantage point today, what stands out as having been most
significant during our twenty-century existence? It seems to me that what
stands out most noticeably, and with greatest effect on our life as Church
today, is the relationship which the Church has had with the world. Hence this
book is principally about the love-hate, up-and-down, tumultuous, perplexing,
vexing, paradoxical struggle we the Church have been engaged in for twenty
centuries to define our self-image and mission while having to relate to a
value system that does not share our vision of reality. For that, after all, is
what I mean by “world,” Le., a system of values that is opposed to the gospel,
as in the Scripture passage which proclaims that Jesus’ disciples do not
“belong to the world any more than I belong to the world” (John 17:16).

Somewhat along the lines of Mel Brooks’s History of the World, Part One,
a short synopsis of this Church-world story might be rendered as follows:

HISTORY OF THE CHURCH
RECITED WHILE STAND ING ON ONE LEG

We the Church start out as the world’s hated enemy. The world tries to
eliminate us. But we turn the tables on the world and convert its leaders
to our cause. These leaders, however, don't fully understand what the
Church’s mission is, and attempt to substitute their earthly power for the
Church’s spiritual authority. Things go downhill from there, msﬂ the
world turns the tables on us. The world converts our leaders to its cause,
and we become too worldly to proclaim the gospel with much credibility.
Schisms, revolts, breakaways within the Church mo.__o.a. Then, we the
Church, realizing that the Church-world R_m:o:m:_m is too JQ to :m:.&m‘.
decide to withdraw from the affair altogether. We climb wnwam _:w walls
of our fortress and simply condemn anything that looks like :._.n world.
This goes on until a short, pudgy Pope nmEn.a John xv.n:_ ann_mmm to
open a window on the world in order to see if we can start Sw m:naa
again—on our own terms, but with respect for the moca, ﬁw“ H. mwsoﬂ_ .
has to offer. Next comes the enthralling o@mﬁﬂma nm:nn.. :c s Mw m”a
Catholic?”, wherein everyone tries to decide what Vatican _M:.HM -
just how much Church-world dialogue and contact Enﬂ .o:m%ﬂmzm “_,m_a
That’s about it. You’ll have to read the book for the exciting ;

my word for it, you'll love it.

apitalization:
an Catholic
to symbolize

in this book because I use it in two senses that I think nm__n?—ﬂma
v “Roman Catholic™ missing, as in the proper nam .Hq -
nships that exists, in whatever form. 2o
scribed or defined, as the followers of Je

! I capitalize the word “Church”

i se of a title with the words " ,

Mu_-w_.__q_mmr.mmmw__un the sense of an abstract entity or set of .Mwm_m
the nc_._._.B_._aG of believers who mma.SwEwn_ .._nm.ﬁzMMM
Christ and seekers after the Gospels’ Kingdom o 4
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PREFACE

INTERNAL VERSUS EXTERNAL FOCUs

I'couldn’t tell the story of the Church-world relationship without some reference
to what was going on within the Church. So, there is much here that has to do
with “internal affairs” only. Actually, until we get to Vatican II, we the Church
don’t really tackle head-on the issue of our relationship with the world, We
either assume the world will 8o away and leave us alone or that we will domi-
nate it with threats and denunciations or that we will just glide along in part-
nership with the world, It isn’t until Vatican IT that we the Church say, “Listen up,
people! We've got to face this issue. The world isn’t going away, We’ve gotten
the internal issues satisfactorily argued about and defined to the nth degree. We
know which labels to put on each other, who’s orthodox and who's not, so now
let’s figure out how we bring the gospel into play in the Church-world dance”
Vatican 11 itself, as is now obvious, had an impact not only on the Church-
world relationship, but on our Own quest to understand and define ourselves
aside and apart from the world, Thus, one can never really get away from
internal affairs while exploring the Church-world relationship. However, in
this book, there are certain internal matters about which the reader might want
to know more and upon which 1 do not focus much attention. For example,
while I do touch on the subject, I don’t explore in much detai] the history of
the liturgy, even though an historical understanding of the liturgy is vital to
understanding who we are as Church in the Church-world relationship. I don’t
discuss miraculous events or stories of the saints. And while I couldn’t ignore
the papacy in a book on Church-world interactions, I don’t believe that the
history of the Church is the same thing as a history of the popes. Nor do [
enter beyond a superficial way into the realm of spiritual devotions. For
instance, I don’t talk about the apparitions of the Virgin Mary, or how the
First Friday and First Saturday observances got started, or discuss petitions to
have Padre Pio or Mother Teresa canonized.

KNOW YOUR AUTHOR

Since so many people today are playing “Who’s Really a Catholic?"—with
such dreadful seriousness—perhaps I should say more about my own perspec-
tive on today’s Church-world relationship. First, I don’t particularly care for
the world’s values. For example, I can’t stand to watch the average TV show.
In 1998 a popular show called Seinfeld went off the air, and I didn’t even
know who Mr. Seinfeld was. To show how out of touch with the world's pop-
ular culture I am, when Princess Di and her lover, Dodi, died in 1997, I com-
mitted the unpardonable offense of asking if Dodi was the Princess’s grand-
mother. (“Dodi” sounded like a grandmother’s name to me.) Yet, as turned off
as I am by the world’s pursuit of icons, I do have my own saints and heroes
who have come from the world rather than from the Church: Einstein,
Gandhi, Churchill and Jung, for example.
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CHAPTER ONE
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INTRODUCING THE
EARLY CHURCH

%
%
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-ih_Zm FOR A MOMENT that you are living in the ancient city

of Ephesus in today’s Turkey, about the year A.D. 95. In your childhood you
were baptized into the new Christian faith, and you are now struggling to live
that faith in the face of opposition from your friends and threats of arrest

by the authorities. The local police are suspicious of you and your family
because you will not participate in the official Roman religion, which is based
on worship of the emperor. The man who is emperor now, Domitian, has
decreed that he is to be called “Our Lord and our God” by his subjects, but
you and your family refuse to use this title.

You, your family and other Christians in Ephesus, make up a small minority
of the population, less than five percent. You meet frequently in each others’
homes to pray together and to study writings which are carried to Ephesus
by Christian teachers who travel back and forth across the Empire, from
Jerusalem to Rome. On “the day named for the sun.” you gather and worship
together by breaking bread in the name of and in memory of Jesus Christ.
You believe that Jesus was the Son of God, and that he died for your sins
and rose from the dead to become Lord of the universe.

CHURCH AUTHORITY AFTER THE APOSTLES

Aside from the scorn of the non-Christian townspeople and the constant threat
of being arrested for practicing your faith, you also are concerned about how
your little ekklesia (Greek, “assembly” or “church”) is to be run and organized.
Your parents and other founders of your local Church are getting up in years.
They never knew Jesus personally. Instead, they knew a man named Paul,
who traveled to Ephesus and instructed them in the faith. Paul had known
apostles like Peter as well as other direct disciples of Jesus. But Paul and
Peter are dead, and thus you can't rely on the guidance of such men. Some
members of your Church urge you to compromise with the Romans by
performing the rituals of the state religion—burning incense to images of the
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us, you always
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WHAT DOES 'CHURCH' MEAN TO YOU?

But there is more to your understanding of “Church™ than .m_.:m the community
of Christians in Ephesus. You and your fellow believers nc:m_ama. yourselves
part of a universal body. You regularly offer hospitality to Christians .E_E
travel through town, and eagerly listen to their account of how the faith is
being practiced in other cities. You give a great deal of weight to the teachings
of bishops who reside in places where the Christian faith is strongly rooted—
especially the cities of Jerusalem, Antioch, Alexandria and Rome. _,.;nmn four
cities are regarded by Christians everywhere as “Mother Churches of the )
Empire. The bishops of these cities often write letters to smaller ﬂ:zanwmm_.mwﬂ
order (0 encourage the faithful and to explain fine points of doctrine. J 5”&
week, for example, your bishop in Ephesus read your congregation & _mnao
written by Bishop Clement of Rome. Along with the letters of Paul and
Gospel stories about Jesus, the letters written by bishops from the Mother
Churches of the Empire help you to grow in knowledge of your faith. _—
You first came to understand this faith from your parents, who taug ﬂon.
the key Chritian doctrines which they had learned from Paul. These key

trines are now capsuled in the form of questions asked of people Who are
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preparing for Baptism. Thus when people who have been studying the faith
s”_.o are omann_ catechumens,' present themselves for Baptism, they must m.:.w:
give a public answer to such questions as the following;

Do you believe in God the Father almighty?

Do you believe in Jesus Christ, the Son of God?

Do you believe that the Son of God was born by the Spirit and power of
God the Father made flesh in Mary’s womb and born of her?

Do you believe that he was crucified under Pontius Pilate, that he died,
that on the third day he rose from the dead and ascended into heaven,
that he sat down at the right hand of God the Father and will come 8.
Judge the living and the dead?

Do you believe in the Holy Spirit and in holy Church?

When the catechumens satisfactori ly answer these questions in the pres-
ence of the entire congregation, they are considered ready to be baptized.
Baptism usually takes place early in the morning on Easter,? but exceptions
are made for people who are sick, elderly or dying, and thus baptisms are
performed throughout the rest of the year as well. Young children and infants
who cannot answer questions about their knowledge of the faith are baptized
with their parents, who answer the questions for them.

Once catechumens have been baptized, they are permitted to participate
fully in the congregation’s worship services. For example, they are now
allowed to recite the Our Father with the congregation and to eat the bread of
the Eucharist. The Eucharist, a word which in Greek means “thanksgiving,”
is the symbolic ritual by which Christians most deeply sense and share the
ongoing presence of the Lord Jesus among themselves because the bread and
wine have become His Body and Blood. Many of the sermons given in your
Church by traveling Christian teachers stress the importance of the Eucharist
and emphasize the proper decorum which Christians are to observe when par-

ticipating in the Eucharistic service.

CHRISTIAN IDENTITY:
THE CHURCH'S SELF-IMAGE

This brief sketch gives us a taste of what life was like for Christians in En .
days of the early Church shortly after the age of the apostles. 1a.cq_ our imagi-
nary visit, we have learned what was important to the early Q_:.m:m:w ﬁ_nr
things as leadership and teaching authority, forming loving relationships in a
committed community, teaching one another what the gospel means, practic-
ing one’s faith under the threat of persecution. All of these concerns had to do
with the issue of Christian identity, or with the Church’s self-image. For the

| The catechumenate becomes a structured institution beginning in the ..mnn....:.._ _..n.==.5..
2 Before the fourth century, Easter was not universally reserved as the time for Baptism.
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e oﬂm“_w”“m m_n:”u. dangerous to the Empire and the human race.
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iy m%.w.mﬂwnm_:n&%qavz named Jesus, about whom most people knew nothing,

5M= o_..o was put {0 de ath in the Roman province of J udea for allegedly trying
e » Thus, Christians, in addition to practicing a

[T P m-
1o become “king of the Jew :
religion that was offensive to the Romans, were looked upon as traitors to the

state for following someone who had tried to usurp w@mm: authority. Christians
were also said to have been “atheists,” for not ioqm:._?:m the pagan gods, and
they were regarded as anti-social for avoiding n_.<: ﬂEm_m, theater, games, eic.
The persecutions ebbed and flowed in intensity until A.D. w._ _ Until Emﬁ.
time some emperors didn’t concern themselves about the Christians, believing
them to be harmless fanatics. Other emperors, however, rightly concluded that
the quickly spreading new faith was a serious threat to imperial control of the
State religion. Some emperors tried to eradicate Christianity root and _.u_,m.:or.
Emperor Trajan (99-117), for example, made it illegal just to be a Christian.
He had Christians transported to Rome where they were taken into the packed
Circus Maximus and torn apart and eaten by wild animals.
Within a century, however, there were getting to be too man
Kill in this way, and so Emperor Severus (197-211) made it illega
to Christianity. He hoped that the Church would die out for lack of ne :
But this didn’t work either. Emperor Decius (249-251) ordered all people 11
the Empire to sacrifice publicly to the Roman gods. Some Christians. mésnn
some bishops, renounced their faith and complied with the emperor's h.*nn“. m-.
Many other Christians remained faithful, earning the title martyrs A,é_aamn&-
ww M by &.:.Hw for the faith. Still others, called confessors, spoke out her
y for the faith, but were not put to death.
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The height of the persecutions was reached under Em
! peror Di i
MMMH _.mema._%MxMM“_MMM.MM _n“._...mp”uww__un.w.: U:Ennaw._w_mm and other mwoamo “MM”” and
1shops and pri is Hag
on. HE:.mm. got so bad that many nw%mmmnm MMMwM M.Mm”ﬂ“o% M%Mn _.E w&.&
places, living by themselves in caves or in small communities miw _mM s
world. Many of these communities continued to flourish after Ornﬂﬂ.ai e
_uonm.B.m respectable. This type of life came to be called monasticism mﬂ___“.«: i
the :S:.w of Christian life away from the world and focusing on OQ__ al i
(Monasticism was not just a response to persecution. See page 34 ff.) o

WHY THE CHURCH
SURVIVED AND FLOURISHED

m:._mzw. the mnanocmo:m stopped. In A.D. 311, Emperor Galerius issued an
nn.__Q ”o_o_,mﬂmnm the Christians. Why did Galerius do this? For several reasons.
First of all, it had become obvious to the Roman authorities that persecution
was counterproductive. Instead of squelching the Christians, persecution made
them stronger. As the Christian writer, Tertullian (160-225), observed, “The
blood of the martyrs is seed for the Church.”

Second, by Galerius’ time the Roman Empire was in serious trouble. It had
spread itself too thin, was internally corrupt, constantly operated at an economic
deficit, and was besieged on all its frontiers by barbarian peoples who wanted to
plunder its riches. Thus it simply no longer made sense to persecute Christians,
especially when more and more Roman citizens were becoming Christians.
Rome needed all the talent it could get to solve its problems.

But the principal reason why the persecutions stopped was that Christianity
had won the minds and hearts of great numbers of people to the gospel. Aside
from the appeal of the gospel message itself, the life-style of Christians played
an important role in attracting converts. The biblical account in Acts reflects
the actual historical situation in many places: prayer, study, discipline, sharing
of possessions and communal service. “[N]one claimed private ownership of
any possessions, but everything they owned was held in common.... There
was not a needy person among them, for as many as owned lands or houses
sold them and brought the proceeds of what was sold” (Acts 4:32, 34).

A contemporary historian described this Christian life-style by writing,
“See how these Christians love one another!” As the Romans compared their
own deteriorating morality, with its tolerance of abortion, infanticide, sexual
perversity and violence, to that of the Christians, it became obvious that the
Christians actually practiced the ethical conduct that Roman philosophy
only preached.

At first it was principally the poorer classes and slaves who no.zé:aa to
Christianity, largely because in the Gospels Jesus openly sided with the poor,
downtrodden and oppressed. In Luke’s Gospel, for me:.Ew. Jesus is %u_o..ﬁ.na
as beginning his public ministry in order “to bring glad tidings to the poor

5



PEOPLE OF GOD

ospel appealed to the poor, especially in 4 ¢
m_.c,&nn and economic Oppression,
_,M members of the upper classes were wop 1 the
rculated that this or that emperor was Secretly
ss of a secret that nScnn“u_.m WIVes or amcm?
" ian meetings. During periods of lull in the persecutiops,
s auended C hristian onverted 1 Christianity. Zmzoa _:ﬁrn.nncm_w began ¢,
<ome Roman mmsumvm.m% With all of this happening, Christianity’s Success
espouse Christian .

was inevitable.
AN EMPEROR BECOMES CHRISTIAN

‘ot unes took place beginning in the year
The greatest cooma 10 Mﬁ%ﬂm MMM% defeated his rival to the imperial thrope
AD. 312, ésnw ”mwa& the Milvian Bridge. The night before the battle,
in the mw_.._cc_”mamm dream in which he saw a Christian symbol and heard the
no_,wﬁ.ﬂ_osa conquer.” He inscribed the symbol, a sort of _.uo_: cross
H”sw as w:u E.gw:s, on his soldiers’ shields, and ?39._2.__ in battle. From
that time on, with Constantine’s enthusiastic support, Christianity became
the favored religion of the Empire. It was not until A.D. .u..mo.“ __o,.zwcmﬁ under
Emperor Theodosius, that Christianity became the “official” religion of
the Empire.
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wn_iEB. It was often €V
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HOW CONSTANTINE'S CONVERSION
AFFECTED CHURCH AUTHORITY

Constantine’s conversion to Christianity in 312 (he was not actually baptized
until his death in 337) brought mixed blessings to the Church. Although
Christians could now practice their faith openly, they lost much of the inde-
pendence they had possessed in earlier times when they had to fend for them-
selves. For the first time, the Church had to deal with the issues of political
power and wealth. As we shall see, the Church did not always resolve such
Isues wisely. Then, too, Constantine once described himself as “a bishop of
o and on several occasions issued orders to the actual bishops as if they
e his underlings, Naturally, many of the bishops resisted Constantine’s

efforts to control the Chyrch, Some bishops were more successful in doing
this than others,

E_n“”:ﬂ_a mmnﬁn_ half of the Empire (see Focus 1, page 8), where Constantiné
., moved his capital, and wh 0 the Eastem
bishops, the Church ere he could keep a closer eye 0

Imperial burea, gradually came more and more under the thumb of the
Roman |ay m:..n__nmwmw. In the Western Church, on the other hand, where

o er se.m %ﬁno_,mm:m rapidly, and where Oo:mﬁma._ﬂnoa
ntrol things, bishops remained relatively independent Ir :
_.mncm_? th ﬂcnm

€ bishops of Rome (in place of the empe
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came to be seen as preservers of the
These bishops of Rome assumed mo
Church’s institutional structure.

Although all bishops in the early Church were known as Pappas, the Greek
word for “Daddy,” it was the bishops of Rome who gradually nE.:n,S bear
this name exclusively, thereby becoming known as “popes.” In the East, how-
ever, in Constantine’s new capital city of Constantinople, the patriarchs
(Greek and Latin = “Father’ "), or chief bishops of the capital, saw themselves
as heads of their own Churches, independent from the pope’s authority.

The question of the pope’s authority versus that of the Eastern bishops was
never answered to everyone’s satisfaction, as we shall see later in our study
of Church history. The main point to remember for the moment is that in the
East, Church authority came more and more under State control, while in
the West the opposite was taking place, with the popes in Rome stepping into
a leadership vacuum and asserting more and more authority over both the

Church and Western society. Bishops such as Ambrose of Milan (339-97)
successfully defied imperial authority.

old Pax Romana, or “Roman Peace
re and more control over the Western

OTHER CHANGES IN THE CHURCH
AFTER CONSTANTINE'S CONVERSION

Before Constantine, the differences between clergy and laity in the Church
were not as pronounced as after his conversion.' Many priests and bishops
before Constantine’s reign did not serve the Church full-time, but worked for
a living in other occupations to support themselves. Most of them were mar-
ried men with families. They dressed like everyone else and lived in the same
fashion as other Christians.

With Constantine, however, the clergy, being among the most educated and
skilled people in the empire, were drawn into the service of the State. They
were given titles like “most illustrious,” the forerunner of today’s “reverend”
or “excellency.” They began to dress like imperial officials. For example, the
bishop’s tall, cylindrical hat, or miter, was patterned after the hats worn by
imperial officials, who thought that by wearing tall hats they “stood above”
everyone else.

This process by which the clergy came to be seen as separate and implicit-
ly of more importance than the laity, had a tremendous impact on how the
Church thought of itself. We could perhaps conceive of the first-century Church
as a closely knit family, which we can imagine holding hands together and
standing in a circle. After Constantine, the Church came to be thought of as a
pyramid, with popes, bishops, priests, and eventually all sorts of other ranks,
placed at the top, and the laity placed at the bottom. After Constantine’s con-

! A work called Aposrolic Tradition, written about the year 215, describes in great detail the differences
between the various ranks of the clergy.
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W WHERE GEOGRAPHY MADE HISTORY

W In the map at right, notice the line separating the eastern and western
:.m_e.mm of the Roman Empire. This line corresponds roughly to the
division of the Empire made by Emperor Diocletian in the year 286,
The dividing line also marks off the two different “worlds” of the
early Church. The Eastern Church, centered in Constantinople, was
largely Greek in language and thought. The Western Church, centered
in Rome, was principally Latin in orientation. This meant that Eastern
Christians tended to approach their faith more conceptually, wanting
to understand abstract doctrines like the Trinity. Western Christians
tended to be more practical, focusing on issues like Church authority
and organization. As time went on, the gap between East and West
widened, and each side of the Christian world tended to look aoi.:
its nose at the other. Greeks often spoke of the Latins as ..mcum_‘mom.__:
and “ignorant,” while some Latins thought of the .Oamrm as ...nmm::-
nate” and “daydreamers.” We will follow closely in the pages ahead
this difference in outlook between East and West and observe how it
i s - split, between the two halves of
eventually led to a major schism, or split,

the Church.
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E_.w _Hmwww of preserving the gospel in Em West came Em&m&.: m_w
to be supervised by the bishops of Rome, it also became Increasingly
accurate to speak of the Western Church as Roman Catholic. This
Mother Church in Rome attempted to unite the various local Churches
throughout the Empire into a unified body of believers. The early
Western Church was both Roman and Catholic. But as we shall see in
Chapter Three, the meaning of the words Roman and Catholic would

change as the Church faced new challenges.

CHAPTER TWO

THE EARLY CHURCH
DEFINES ORTHODOX
CHRISTIANITY

;)w* ANN DONALDSON walks toward her CCD classroom lost

in thought. “These tenth-graders ask the darndest questions. After last week’s class
I felt lucky just to have gotten home in one piece! Surely

this week will be easier. After all, I'd much rather tel] these little know-it-alls about

the Profession of Faith than explain to them why pre-marital sex is a sin.”’

Mary Ann opens the door to her classroom to find the usual chaotic scene—
thirty teenagers draped over desks, chasing each other around the classroom or
otherwise demonstrating that religious education was the farthest thing from
their minds. “Good evening, everyone,” Mary Ann shouts. After a few half-
hearted responses of, “Good evening, Mrs. Donaldson,” the class comes to a
state of semi-order. Mary Ann leads the class in prayer and a period of silent
meditation, and then announces, “Tonight we're going to discuss the Profession
of Faith. Who wants to tell me what it is?”

“That’s that thing we say after the sermon,” Tommy Riordan answers.

“Very good,” Mary Ann says. “And just to show you that I do my homework,
too, I've written the whole ‘thing,’ as Tommy calls it, on this piece of poster paper.”

Mary Ann attaches to the blackboard her handwritten version of the Profession
of Faith which she has copied from the Sunday missalette. “OK.” she says to
the class, “let’s go over each line together, and then talk about what it means.”
The class reads the Profession of Faith out loud, and then Mary Ann leads a
discussion. Roseanne Medina raises her hand. “What is this ‘One in being with the
Father’ stuff all about? Does that mean Jesus and the Father are the same?”

“Well, no, they’re not the same, Roseanne, but they are both divine.”

Judy Walsh quits snapping her chewing gum long enough to say, “That doesn’t
make sense! If the Father ‘begot Jesus, than Jesus can’t be God just like the Father is."

“That’s right,” Eddie Lynskey says. “How can Jesus and the Father both be

on marriage and sexuality,

God at the same time?”
“Well, it’s hard for us to understand,” Mary Ann answers half-heartedly. “We

Just have to accept some things on faith.”
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RELIGIOUS EDUCATION QUESTIONS
IN THE EARLY CHURCH

It was the special task of the Christians living in the first three centuries 1o

answer the very questions which Mary Ann’s students are asking Samw, such
questions as, “Was Jesus truly God? Wasn't he perhaps ‘less of a God Emﬂ
the Father? Isn't it possible that the Father just gave Jesus some m:.ma mm his
divinity at a later point in Jesus’ life, such as when Jesus was baptized in the
Jordan? And even if Jesus was truly God, surely he wasn’t an actual human
being like all the rest of us, was he? Isn’t it possible that he just looked and
acted human?”

The early Church’s answer to such questions was of vital importance to the
way in which Christianity was to develop. Was Christianity truly the ::E:n
religion it proclaimed itself to be in which the eternal God entered fully into
the human condition by becoming a man in the person of Jesus? Or was
Christianity just another version of the ancient religious myths, about which

people in the Roman Empire had speculated for centuries.

'An early heresy, Adoptionism, taught this doctrine.
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GNOSTICISM:
THE CHURCH CONFRONTS HERESY
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and confronted it,

The most skillful foe of Gnosticism was Bishop Irenaeus of Lyons in
southern France. Irenaeus lived from about the year 130 to about 200 and
wrote a treatise called Against Heresies. The thrust of Irenaeus’s work was to
preserve the main doctrine of Christianity—namely, that God actually had
become a man in the person of Jesus. Jesus was not an angel who merely
appeared to be a man; Jesus truly was a human being while at the same time
divine. The eternal Word, the Son of God, really had become human, and
really did live among people on earth.

Through the work of bishops like Irenaeus, Gnosticism as such began to
diminish in importance. By the year 200 or so, most Christians were capable
of distinguishing between Jesus as a divine messenger or angel, as the
Gnostics taught, and Jesus as the man who was divine, as Christianity taught.
But questions about the nature of Jesus’ divinity did not go away. Many peo-
ple now wondered whether Jesus was of “‘equal divinity” to the Father. In
other words, some Christians asked, was Jesus fully divine?

» marriage and all
e hippies did in the

ARIANISM AND THE COUNCIL OF NICEA

Confusion about Jesus’ relationship to the Father was especially Ecﬂ.a:na
in the East. In the early fourth century, an Egyptian priest =mﬂoa Arius taught
that the Son of God was inferior to the Father. Arius was a skilled preacher
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clearer, the bishops at the Council of Nicea, in writing their Nicene Cree mm ,
added that the Son of God is “eternally begotten of the _u.mn_n_._ God from ﬁw ;
begotten, not made.” In other words, the bishops n.aﬁwmm_wmn_ that the eternal,
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gh of course it was much

co-existed with the Father.
ENTER THE HOLY SPIRIT

Even though Emperor Constantine approved the Nicene Creed and Ecn_mi._ma
it to be the correct statement of Christian doctrine, not everyone agreed with
it. In fact, it would be accurate to say that during most of the fourth century,
Arianism was often the dominant viewpoint. It took fifty years or so after the
Council of Nicea before the Nicene Creed was fully accepted as orthodox doc-
trine. Even then, some bishops and priests found something of a loophole in
the Nicene Creed because it had not said much of anything about the Holy
Spirit, other than the bland assertion, “We believe in the Holy Spirit.”

Some of these “closet Arians,” we could call them, began to say the same

things about the Holy Spirit that it had once been popular to say about Jesus.
They said that the Holy Spirit was merely a divine messenger. Athanasius,
now the Bishop of Alexandria, rejected this doctrine too, teaching that the

Holy Spirit was fully and eternally God.
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But it was really three other Christian thinkers i
Christians better understand the doctrine of a__w Mhﬂ_«nmww”mﬁ“umﬂ—wna
thinkers were Bishop Basil of Caesarea (known today as ..Wmm: the nmwn i
Basil’s brother, Bishop Gregory of Nyssa, and a monk named Grego nmﬂ. 5
Nazianzus. All three men flourished in the second half of the moE,m: N..M
Because they lived in the Roman province of Cappadocia (today’s ‘_,Erncé.
between the Mediterranean and Black Sea), they are commonly known ﬂw,

Church history as “the Cappadocians.’
The great contribution of the Cappadocians was to define words precisely

and apply those words to that most difficult to comprehend of all Christian
doctrines—the Trinity. The Cappadocians cleared away a lot of the confusjon
surrounding the philosophical concepts of “person,” “substance” and “nature,”
and showed that the Trinity could be understood as three divine persons m.n
one divine substance. Contrary to what others were teaching, God did not
have three different natures, but only one nature, a divine nature., Yet this
divine nature was shared by three persons—Father, Son and Holy Spirit.

THE COUNCIL OF CONSTANTINOPLE

Despite what Athanasius and the Cappadocians taught, many bishops disagreed
about the Holy Spirit. As a result about one hundred fifty bishops, all from the
East, met in Constantinople in the year 381 to settle their differences over the
Holy Spirit. They drafted another creed. This “Creed of Constantinople” is
virtually identical to the Profession of Faith that we have today.? The bishops
at the Council of Constantinople agreed completely with the Nicene Creed,
but they spoke more fully about the Holy Spirit than had the bishops at Nicea,
fifty-six years earlier.

They called the Spirit “the Lord and life-giver, Who proceeds from the
Father, Who with the Father and the Son is together worshiped and glorified,
Who spoke through the prophets. Notice that the bishops did not say, “Who
proceeds from the Father and the Son...” as we have it today in the Roman
Catholic liturgy. As we shall see, these words were added later by the Western
Church and led to an angry debate between Eastern and Western theologians.

ANOTHER CONTROVERSY:
'"MOTHER OF GOD' OR "MOTHER OF JESUS

One would have thought that two great councils and two creeds would have
settled the doctrinal issues in the early Church. Such was not the case. A new

? Hence it is technically incorrect to refer to the Creed of the Mass as “The Nicene Creed.” But it is much

easier to pronounce Nicene than Constantinopolitan!
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L.._“._ﬁﬂw_ of Jesus. Was Jesus human or divine, or both? The Council of Ephesus

endorsed Mary's title as Mother of God. It also said that Jesus had both a
divine and human nature joined together in one person. Yet, cwnmzmm :.:.w two
sides at Ephesus were so opposed to each other, the bishops did :ow i:.ﬁ a
creed to express in official language what they thought about Jesus’ divine

and human nature. A later council would do that.

THE COUNCIL OF CHALCEDON

The last of the four great councils of the early Church met in the year 451 in
Chalcedon (directly across a narrow sea channel separating the city from
Constantinople). The purpose of the council was to issue a creed that would
settle matters debated at the Council of Ephesus, twenty years before. More
than five hundred bishops attended, including a delegation from the West.
These westerners brought with them a theological treatise written by the bish-
op of Rome, the Tome, or “great book,” of Pope Leo the Great (440-461).

Pope Leo was a highly skilled theologian in his own right. He sent his
Tome to Chalcedon as an official statement of doctrine to be adopted by all
the bishops in attendance. In other words, Leo proclaimed himself the spiritu-
al leader of the bishops of the Eastern Church as well as of the Western
Church. While not all the bishops at Chalcedon agreed that Leo’s word was
supreme, the majority at the Council nonetheless enthusiastically endorsed
Leo’s Tome, exclaiming, “In Leo, Peter has spoken!”

The Council of Chalcedon followed both what the Council of Ephesus had
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Hmc?na and what Leo had written in his Tome. The bishops at the council
said that in Jesus the Son of God, two natures, a human nature and a divine
nature, were united in one person. Jesus was thus formally declared by the
Church to have been both fully human and fully divine.

After these many years of struggle, the early Church had finally achieved
an authoritative doctrinal statement about the person of Jesus. The Creed of
Chalcedon was accepted by the majority of Christians in both East and West.

Yet, there were, and still are today, Christians who do not honor the Creed of
Chalcedon. Such people insisted that Jesus had only a divine nature and not an
authentic human nature. They were called Monophysites (from the Greek for
“‘one nature™). Yet, the majority Christian position had become firmly accept-
ed. The early Church had now established, in words that were clear to all, the
most basic Christian doctrine: “The Word became flesh and dwelt among us.”

FOCUS 3

PHILOSOPHY IN THE SERVICE OF FAITH:
'HOMOOUsIOS’

It would have made things easier if the bishops meeting at the Council of
Nicea could simply have turned to a verse in the Bible and said to the
Arian bishops, *See, it says right here that the Son of God is one in
being with the Father and that the Son was not created in time but
eternally begotten.” The problem was, however, that the Bible doesn’t
use such words. What would you have done in such a situation?

Perhaps you would have done what Athanasius did, and argued

for a creed which uses a word that clarifies what the Bible says about
the Son’s relationship to the Father. What word would you use? Since
the bishops spoke and wrote in Greek, they had roughly three Greek
words to consider in formulating the section of the Nicene Creed
referring to the relationship between the Son and the Father. They
could have said the Son was homoiousious, or of like substance with
the Father, that the Son was homoios, or like the Father, or that the
Son was homoousios—of the same substance with the Father.

In the end, the bishops chose the third alternative. This is a philo-
sophical concept called homoousios. It is translated in today’s
Profession of Faith as “one in being with.” No, it is not found in the
Bible, but nowhere in the Bible is there a word which so precisely
defines the core Christian doctrine of the Son’s equal divinity to the
Father. This was a case where philosophy came to the assistance of
revelation, with the Holy Spirit continuing to clarify Church doctrine

well after the Gospels were written.
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terms like “nature” and “person.” The bishops spoke in the sense of

Acts 15:28: “It is the decision of the Holy Spirit and ours.”
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alive, that you are a young w o SI eRents are both
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your mother is active in teaching other Christians to prepare mmw MMHHM._ b and
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s cial religion of the Empire, and so
you have no rnm:m._con about practicing your faith in public.
mcoMmFMo_”_,MMMMM “”_mmwoc have heard your father speak with fear in his voice
: of law and order in Ravenna, and in the rest of Italy and the
Empire as a whole. He has complained that the emperors and imperial officials
are more interested in the cities of the East than they are in the birthplace of
the Empire—Rome and the other cities of Italy. “No more do our Roman customs
appeal to the imperial family,” he has lamented. “If it weren’t for our bishop and
our Holy Father in Rome, there wouldn’t be anything left of the old ways.”
Your father senses that a great change is overtaking society, and since your
Church is part of society, change is in the air for the Church as well. And then
there is the other fear your father talks about—the marauding tribes of people
from the North who are constantly battering at the gates of the Empire.
Several young men in your Church have gone off to serve in the imperial
army and have been killed in battle against strange peoples from distant lands
Like everyone else in your Church, you, too, wonder what is going to happen.
Will these non-Christian “barbarians,” as they are being called, come to
Ravenna and destroy your Church, as they are doing everywhere else?
One day your father returns home breathless and frightened. “Rome has

I That is. the version of Christian doctrine as set forth in the Creed of Constantinople in 381.
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Already the emperors had moved their power vmmn. to the mwmr to ﬂonmasc_z- .
ople. There they hoped to preserve their once-dominant Latin empire in a lan :
of Greek culture and language. As this process took Emnn. the very concept o
empire was changed forever. By the late fifth century, it was 1o _Q._mw_, accu-
rate to refer to the “Roman”™ Empire, except out of nostalgic reminiscence.

As we shall discuss more fully in Chapter Six, a new Christian state was
taking shape in the East, the Byzantine Empire, which would claim to be
Rome’s heir. Its capital, Constantinople, was said to be the Second Rome.’

the sense of preserving all that was good about the Empire, with its order,
peace, stability, learning and culture? Second, how could the Church, as
Roman, also make its appeal catholic, or universal, so that all peoples, even
peoples who had no tradition of stability and order, would be attracted to the
gospel? The answer was that the Church had to be both Roman and catholic
(universal in its outreach) at the same time.

Thus, even more so than in the first three centuries, the Church had to become
both “one” and “many.” It had to stay rooted in its ancient Roman origins, and
it had to reach out to strange, new peoples who knew nothing about the classi-
cal Roman heritage which the Church wanted to preserve. At this point in its
history the Church reached another of those moments of crisis. The Church once
again had to assess its self-image, and ask itself, “Church, who are you in this
day and age?” In Chapter Five, we will see that the Church did not always
give a gospel response to this question, particularly when it came to relating
to the new barbarian kingdoms that had replaced the Roman emperors.

2 Alaric was a mercenary who served the Roman army, but then betrayed his paymasters and sacked the city of
Rome in a.p. 410,

3The “Third Rome” was Moscow with its new Caesars (“Czars”). It succeeded to Constantinople’s place after
the fall of that city to the Turks in 1453

* For “Wes!" and “East,” see Focus |, page 8.

21
20

R —— Y Ly



pEOPLE OF GOD

scial religion of the Empire,

. necame the off S e
after Chrisuiamty became Christian faith were virtual

2 W, «ulture and . s be
For one S8 assumed that Roman ¢ an was to be Christian, and to
many Chnsnans :_: ?..s_,_..... to be Roma
wcal. For man . e scene. What
Iy _...*n-._g C . be Roman. | these barbarians on the .
Christhan was den, here were all thes 9 Would the barbarians

le
-Roman peop ;
they could be bapt

d act like nﬁQo.:o
bal customs while a e
| footing with everyone elses

y does not come iamnﬁ«”a up H.z
nfused their culture with their .
use Christianity was the official

o -.v..u
Now, all of a s e
as ___.n Church to do about such
Was

ans before
have to be tumed nto Romans H_”ﬂ -
_.“:.. 1o speak Latin and dress,

; ir tri

Church somehow let them rnn_m H.nnn:m
it . e Churc qual 1
admirting them 10to Sﬁnmmoa. e

e were thormny e
e vee.~ Had the Roman i
Ma._q_..mﬂwa m_.a.,_ become Christian w_:%avfm s Church “unity” confused with
S 2 rs’ ;
i the empCro ‘" ? Were they to
religion and practiced by hat about “converting”” the barbarians d V_‘a
social conformity? And Wh? ly brought into Roman life and to

. 08§ —_ or m:.:@ 5. __.H 1
be truly nm“., mﬂmm Mmmoswn?% were hard questions, and the Church did
_omnn%.u

ol alw 0 g i . The
d i wering them. But one thing was sure
ood job answernng : ‘ T
5 m_.n_ _._.m.ﬁ Id Hn”_“_:m& w_o_,nﬁ_. by its contact with the new, non Roman
C wou 1 -
un_.““u_nﬁ breaking across the frontiers of the Empire

NEW CHALLENGES IN AN AGE OF CHAOS

reach the gospel in a

In the first three centuries the Church had .Zo HEM_” MMHHA” M e _omE.: _uroé -
way that appealed to educated Romans. Now i

i 1d appeal to people who could n .
e mo&x” __““ maﬁm« Hﬂh%wm ?.%%ww& crude forms of nature worship.

m who had for ;

Hqﬂh._ mn__ﬂma began to evangelize the barbarian _uooEm.m, it had Hw%rMmmo “MM
Gospel in less “intellectual” language. This was not a a_m_mm.cn. with e P._n.ﬂ
Romans. The Church had to learn how to be more :mmﬁ:w in _.Hm approach to
evangelization. We will see in a later chapter how E_m worked itself out, espe-
cially as we discuss worship and devotion in the medieval O_E_.or..

For the moment, consider just one example. Most of the barbarian ﬁmov:.wm
believed in some form of ancestor worship. The Church could not accept this
belief. Yet, in its devotion to the saints, the Church found a means of accom-
modating the cult of ancestor worship to Christian belief and tradition. In this
way, the gospel message was made comprehensible to people who had no
other frame of reference by which to understand that message.

zed? Would they
else? Or could the
t the same time

* That is, accustomed to Roman law, culture and institutions, as established in the Mediterranean world
for centuries, .

* Some of the barbarian ribes, particularly in today's Eastern Europe, had already become Arian Christians.
Arianism might have converted all of the barbarians had it not been for the acceptance of Catholic
Christianity by the King of the Franks Clovie (A <111

THE FALL OF ROME AND THE RISE OF THE WESTERN cH URCH

THE CHURCH As
PRESERVER OF ORDER AND STABILITY

The barbarian invasions and migrations brought the Churc

| h another challenge.
By the year 489, a barbarian tribe known as the Ostrogoth nmn.

s had gained the

Western Empire was divided among various barbarian tribes
and autonomous kingdoms. In the East, the new Byzantine Empire, with its capi-
tal in Constantinople, managed to keep the ancient classical civilization intact, In
the West, however, a new society and a new culture had come into existence.

Previously, the Empire had provided order and served to unify society. Now there
was only one institution left from Roman times which could provide the stability

who established new

Leo the Great (440-461). A barbarian chieftain named Attila and his tribe of Huns
had successfully pushed back a combined Roman-Visigothic army and threatened
to capture Rome itself. It was not the emperor or one of his generals who
went 10 negotiate peace with Attila, but Pope Leo the Great. We don’t know
everything they discussed by we do know that Attila was so impressed with the
pope that he promised not to sack the city, and he moved his troops elsewhere,

This story illustrates what was happening frequently in the West. Priests,
bishops and popes were stepping into the vacuum created by the collapse of
order in cities, towns and rural areas all throughout Western society. This is
not to suggest that the Church simply became the state, or that the clergy
suddenly became political leaders. There was still a secular government
which kept society going, separate and apart from the Church. The Church’s
increasing leadership role within society was not political, but moral.

Yet, people increasingly looked to the Church instead of to the state for moral
leadership and for guidance in ordering their lives. The emperor’s representative
lived in Ravenna but increasingly lacked power. As the state was losing its moral
force as the preserver of social order, the Church began to assume this role in place.
But there were, nonetheless, always two very separate and distinct institutions—
Church and state—attempting to guide society through very tumultuous times.

AMBROSE: A BISHOP PROVIDES
SOCIAL ORDER AND STABILITY

Consider one prominent bishop who served during this era, Bishop Ambrose of
Milan, who was chosen bishop by the people of Milan in the year 374. Ambrose
was unquestionably the most skilled leader of his day. He successfully asserted
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By the fifth century, when people in the West looked to the Church for mora
leadership, there already existed an institution which was fully Roman that
could provide this leadership and the sense of unity which society needed—

the papacy. By this time in our account, the unifying leadership of the papacy

is best seen in the title given to the Bishop of Rome: “Patriarch of H.:m West.”
It was thus the papacy that offered the best hope of imposing unity on the
unstable diversity caused by the formation of the new barbarian kingdoms.
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But this raised another challenge for the Church. How could
respect the differences which existed from
stretches of the growing Christian world?

Or to put it another way, how could a working unity be established among
the diverse peoples who lived in far-flung places outside the former borders
of the Roman Empire? The Papacy was faced with a continual struggle to
balance unity with diversity. As we shall see in the pages ahead, sometimes
the popes respected a healthy diversity among Christians, and sometimes
they demanded conformity. The Church would often learn with difficulty that
conformity and unity are not the same things.

the papacy
place to place within the vast

WORKING OUT A THEORY
OF PAPAL PRIMACY

How did the papacy as an institution develop during the fourth and fifth cen-
turies? From ancient times, Christians had paid respect to the city where Saint
Peter, the first among equals in the apostolic body, had preached. In addition,
the Christian emperors themselves gave a boost to the theory of papal primacy.
They regulated the appointment of men to the bishopric of Rome and treated
their appointees as superior in authority to the other bishops.

But by the time of Pope Leo the Great (440-461), the popes were vigor-
ously asserting their independence from imperial control (what little of it
there was left). They were also formulating their own theories of papal prima-
¢y.” Leo, for example, wrote that episcopal authority had been conferred first
and foremost on Peter the Rock. The bishops of Rome were thus heirs to
Peter’s authority and his primacy over the other apostles.

The greatest exponent of papal primacy was Pope Gregory the Great
(590-604). Gregory came from a prominent Roman family and had pursued a
career in government before deciding to become a monk. This was typical in
Gregory’s day. Talented men often left secular positions and took their skills
to the Church. Gregory dropped the popes’ previous title of “universal bish-
op” and adopted the less imperious “servant of the servants of God.” Still,
Gregory wrote that leadership of the Church had been entrusted by Jesus to
Peter, “the prince of all apostles.” On Peter’s death, Gregory said, leadership
passed from Peter to Peter’s successors, the bishops of Rome.

From Gregory’s time onward, the Western Church came to be organized
more and more around the papacy as the focal point of authority and leader-
ship. And since the Church was the greatest moral force of the age, the papa-
cy became the greatest moral institution of the age. It is little wonder that the

T "Primacy” simply means “the stale of being first,” that is, preeminent. It does not connote “the only,” or “the

sole.” The popes were not the sole authority; they were the “first.” The question became: Were the popes right

because they were first, or first because they were right? Around the answer to this question revolved much
later conflict between Christians.
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.M._m question rose to the level of a heated controversy in the Church
of North Africa. .

When Bishop Caecilian (31 1-345) was nozmn.n._.wﬁﬁ_ gm:ow of
Carthage, one of the bishops consecrating Caecilian had earlier

renounced the faith by turning sacred books over 10 E.n _Nc_,.nm: mmnﬁm.p
police for burning. Several other bishops in North >m:nm., said that this
betrayer bishop had lost the power to consecrate other carovm.. They
reacted angrily by consecrating their own bishop to serve as bishop
of Carthage. Their spokesman was a man named Donatus. Thus the
controversy became known as the Donatist controversy.

Emperor Constantine supported Caecilian, and so the other bishops
remained in the minority. Yet, their ideas and their movement spread.
They eventually became a rival Church in North Africa. At times they
were even the majority Church. They were suppressed only later in

the fifth century after bitter debate and intervention on the part of the
emperor. We will discuss the later stages of the Donatist controversy
in the next chapter, as we take up the career of Saint Augustine.

hat do we do about all those
nd renounced their

26

THE FALL OF ROME AND THE RISE OF THE WESTERN CHURCH

SR TR U LT R T S TR L AT

FOCUS 6

THE EARLY CHURCH'S MOST FAMOUS
'CHARACTER' GIVES CHRISTIANITY THE BIBLE:
SAINT JEROME AND THE VULGATE

Perhaps the funniest and most eccentric character in the early Church
was the scholar Jerome (374-419). Despite the fact that he was a saint
(perhaps because of this fact), Jerome never gained control over his
temper and his sharp tongue. One never had to guess what Jerome
thought of a person he disliked. He would begin letters with such color-
ful salutations as, “To So-and-so, not a man, but a dog that returns to
its own vomit, Greetings!” Jerome once made a pest of himself by
telling everyone who would listen that he thought Pope Siricius had
been a terrible choice for pope. And who did Jerome think was actu-
ally qualified to be pope? Jerome himself, of course.

Jerome dedicated himself wholeheartedly to his life’s love—the
translation of the sacred Scriptures into Latin, or the “vulgar,” popu-
lar tongue. (Greek was considered to be the language of the upper-
crust, educated classes.)

Although his was not the first Latin translation of the Bible,
Jerome's version proved most influential because of his skill in trans-
lating Hebrew and Greek. Jerome’s translation came to be known as
the Vulgate, and was used as the standard Bible by all Christians for
over a thousand years, and by Catholics until just recently. When one
considers the tremendous obstacles Jerome had to overcome to make
his translation—the scarcity of ancient manuscripts (scholars today
have more than Jerome had), the chaos in society, the lack of commu-
nications, the lack of technical equipment—faith would say that the
very human Jerome had a lot of help from the divine Spirit.

Through Jerome, the Catholic Church made the Bible available to
the people. (Vulgate can also mean “of the people.”) After Jerome,
educated Christians became “Bible Christians,” as they read, pon-
dered and meditated on the truths of the faith as presented in
Scripture. The Church became the great preserver and teacher of
Scripture. Especially among the educated, Christian piety was first
and foremost biblical piety. In later centuries, with the breakdown of
culture and education, the Bible became less common in Christian
society, but never less popular, thanks largely to Jerome.
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CHAPTER FOUR

CONCLUDING
HE AGE OF THE
CHURCH FATHERS

°Zm OF THE D ISTINCTIVE FEATURES of Catholicism is that its
doctrine and practice are founded not only on the Bible and the teachings of
the apostles, but also on the writings and teachings of intellectuals in the early
Church who helped to elaborate upon the Bible and apostolic teaching. We have
seen an example of such an elaboration in the case of Athanasius’ refutation
of Arianism. These early Christian intellectuals—men who developed and
speculated on Christian doctrine until about the start of the seventh century—
are called Fathers of the Church.' We owe them an incalculable debt. (See
Focus 7, on page 37 for more on the meaning of the term Church Fathers.)

We could not hope adequately to discuss the writings of the Fathers in this
chapter, or even in this book. Their writings fill several hundred volumes in both
Greek and Latin, as there were both Greek Fathers and Latin Fathers, that is,
Fathers who lived principally in the East and wrote in Greek, and Fathers who
lived principally in the West and wrote in Latin. In this chapter, we will discuss the
life and work of the man who is perhaps the most influential of all the Fathers—
Saint Augustine. Then we will discuss developments in Christian life during
and after Augustine’s time, as we close out this period of the Fathers.

Augustine was unquestionably the greatest person of his time in many
respects. His writings were the greatest in the sense that they leave us a better
portrait of the inner journey of an early Christian Father than any other writ-
ings we have. His mind was the greatest in the sense that he decisively settled
major issues, both theoretical and practical. His opinions affected the future
course of Christianity in a way that no one in the early Church was able to
match. His influence was also the greatest. No significant Christian thinker
until modern times, when discussing a theological proposition, departed from
Augustine’s conclusions.

' Any dating of an era is tenuous, but we can safely adhere to the usual understanding by saying the Age of the
Fathers began with the letter written by Bishop Clement of Rome in A.p. 95, and that it ended with the death
of Isidore of Seville in 636,
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admonition in NQEMEM.ma@ H_mm desires.” Augustine felt amm_.u in his sou : _Eﬁ_ these
— mﬂ. ﬂmﬂmﬁhﬂw for him. In his later spiritual au B_u_.om.ﬁw nwww nﬂﬂﬁ%{@ i3
& van :
e ; Augustine felt “all the gloom and %.EE o d actuall
n.amw@hﬂ”& ﬁ.w North Africa, determined to live as a Eos_.hw_ m:n mm:cmm w@ i
25 ; : e made the fa
. : e thirty-seven, however, A
founded a monastic SEEEHW.\%,MMW: Q%om Hippo. When the Christians of
decision to travel to the Nort s i it Churst, Augnistine reluctarily
Hippo asked him to stay on as a priest 1n : ” k4
EUM Four years later, he was consecrated bishop of Hippo, an office he im:

o : g i a Church Father
hold until his death in 430. Augustine achieved so much as

(see Focus 7, page 37) because he lived, preached and wrote as a E_.W.S__,:mha “HMM
as a theoretician cut off from day-to-day issues. He Eo:mE his .::a nnam w:cm-
to bear upon the practical problems which his flock faced in their QMQE Mao-
gle to live the gospel. Augustine saw himself as a .mwow:naw first, an M -yl
gian, second. As a result, we can still hear Augustine speaking to us Sam_w -
own struggles, even if those struggles aren’t the same as Eo%.mmoo M e
Christians of Hippo. In order to get some idea of how influential Augu

; . in the
teaching was, let’s consider two doctrinal controversies that would reappear in

. t ~
Reformation of the sixteenth century. In that century both Ommro__n E._n__ Protestan
theologians relied explicitly on Augustine for their respective positions.

Augustj
fiom. Mwwgmﬂwwmﬂwﬁfwamnrﬂ eloquently in support of the Cahojic posi-
onofific ke, i _._.m..ut&mnacm Standards such as the spiritual congj.
Moreover, anyon sw mms_amsaa A Sacrament were impossible to judge.
—h :.g 0 c:camn_. a.ﬁ holiness of 5 particular priest would have
j € sacraments he administereq, After all, how could someone really

know whether 5 81Ven priest was in 5 State of grace when he administered the
Ine argued that Gog Wanted the sacraments to be available

imes. Thus, the only accurate Standard which could be

tists. He ordered them to turn over their church
rica to the Catholics, Some of the Donatists resisted.
The emperor imposed a solution by force—the first time that force was used
to settle a religious schism, or internal division, within the Church,
Augusti i force. Then he read a parable
uet tells his agents “to force”
:23). After that, Augustine accepted the

use of force in resolving the Donatist controversy. The issue was settled for
the moment. Some Protestant reformers in the six-

EnEoEszl_uE only for
teenth century raised the same challenge to the validity of the sacraments as

the Donatists had.

PELAGIUS'S CHALLENGE:
GRACE VERSUS FREE WILL
Another sticky problem arose when a wandering Irish priest named Pelagius
openly disagreed with Augustine on the subject of grace. Augustine taught
that the human will was incapable of responding to God's gift of salvation
unless God first gave the sinner grace to say “yes" to God. Without grace,
Augustine taught, human beings lack the power to be saved and to do good.
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Baptism was Jus ould resurface

- f Baptism W .
Pelagius's view of Bapt ' d to Pelagius, he formulated his theory

Reformation.
+ht during the o . : 12
_?x.“.” Augusline was pressed [0 re po ly interpreted and misinter-

ing has been variously ntcrp” A

of predestination. That ﬂmm_“mrcﬂn__ and John ﬂm?_n H.o_._nn_ %,M __.n .HM_MM h..a

preted ever since. Both i<sue in the debate with Pelagius g ; u-
Reformation. The principal is ilL. If it's up to God who gets saved and

f freo i - human beings really

i issue 0 we
rallv evolved into an 1s f ught, then are .
who doesn't get saved, as >=m=m==%hu_.nm€n free to do good or to do evil?

e salvation or reject ! : i ill. But he
free 1o choose salvation O r¢je at there is such a thing as free wi
Angiice a%ﬁ.am.& cﬂ_mmw.hﬂm”_._wu in the direction of good in a mcw_ m_HE :mm
T 5%%&. Mﬁwa salvation. If God withholds nM cm%wom of salvation
0 T

been mannm 3\>:m=m:=a argued, who are we t0 criticize Coot eiticrinn
from a person, Augustine showed that he was not really A g

In his later years, be damned and some to be saved, as, for example,
God wants some people (o tead, he really meant

John Calvin would teach during the Reformation. _Mmcm ksl vmeans.
that God gives everyone the capacity to do good an : ;

it is only God who can enable people to develop this capacity. God does this
it is only

thro e, a free gift. . .
Z:mﬂ”w%ﬂ””” W_M%M_anc:o Church was satisfied with Augustine’s expla-
o

nation. After his death, a great debate arose over this n:n%._o_”_ om‘ mﬂmmcﬂ.mm“m
free will. At the Synod of Orange (in France) in 529, ::.w bishops ﬁ“ e
France agreed with Augustine’s teaching that human beings Mw::oﬁ n
without God’s grace. Nevertheless, the bishops mmn_‘m_.ﬁ H.wE D.o ai.m: s i
be damned. If people are damned, the bishops mm“m. it is their .E:m:m: o
God’s. It was this interpretation of Augustine which the Catholic m urc ..mm
erally accepted from that time on. But, as nﬂna. the Toﬁm”ma m,m:o::n
would interpret Augustine differently than did the Catholic Church.
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ORDINARY CATHOLIC LIFE
IN THE AGE OF AUGUSTINE

Augustine’s teachings on such issues as sacramental _E:a:w. and free i___.:
went a long way toward helping the Church achieve its medieval Catho :m: y
identity, to be formed in the centuries ahead. Let’s look for a moment at
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godparents,” in the place of their
As for the celebration of i oy n.o_. o
_M”:..._ o.w celebration known m“:wxm_w.ﬂ_ﬂww ”M%_MMMHHH”“HM wo%ﬁﬁdnna
NOM“”H_MW M__mnm -%M:H_w ﬁ_aomu Places. It had been developed by the nrﬁnﬂmmn
i ! o ible came to be consolidated into Old and New

Bn_,_ $, SCripture readings were added to the Eucharistic celebration. The
.WOSE_ rite is preserved today virtually identical to its fourth-centy moa.s It
1s the first of four options found in Catholic missals which a priest .w.mu :ma..
Praying the prayers of the Mass. This rite was first written in Greek but b "
the late fourth century it was translated into Latin. Latin came to co. the cmﬂm_
language in which “Mass” was celebrated.

The s._o_d Mass comes from the Latin word for “send.” The name refers to
the practice by which the celebrant would send the people out into the world
after the liturgy to live and proclaim the Gospel. Today, the priest frequently
says, “Go forth to love and serve the Lord and one another” Again, the
emphasis is on the congregation’s being sent forth as messengers of the

The Sacrament of Penance underwent a steady evolution in the days of the
early Church. At first, Christians believed that once a baptized member of the
Church committed a serious sin, he or she could only be readmitted into the
body of the faithful once. That readmission took place only by making a pub-
lic confession of serious sin, which was defined in most places as murder,
adultery or apostasy. After confession, the sinner then had to complete a
penance usually consisting of a prolonged period of fasting combined with
almsgiving. Only then did the entire congregation give its public absolution
and allow the sinner to return to the Eucharistic celebration.

? That is, it now was becoming common for infants to be born of Christian parents. Thus, the Church now bap-
tized infants alone, rather than as part of a household that had converted to Christianity.
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rayer i ny
Gongie ﬂwm__“ww:w mﬂz century. The first Christians

who had died in God’s grace could intervene

N rrsion,
After Con stantine s comve n
In SINs.
he Church
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ward with senot
sins. Gradually t
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d the Eucharist, listening to stories
Popular piety during in homes and devotion to the

about Jesus from the :
saints. The latter devotion starte

believed that holy men and women

before God for those on earth. _.._.:.amm on the walls of the catacombs, or under-
re Christians scrawled such

We find evidence of this in W
ground burial chambers _.%B the m_.w mnwmzmnwwrﬂw pray for Phoebe. Paul and
T s on the walls as “Vincent, YO! !

i for Victor. Sentianus, in your prayers, pray for s for e know .
Peter, pray for . the saints were incorporated into the Roman rite

/ i ist.”” Prayers (o nes
ww ::..M_,M\__%W M_-_M thus _Mnman part of the official :Eamuz.ow. the Church.

’ The R.m._n& of the saints in the early.Church was the S_.ms Mary. ,:ﬁ. early
: n specially privileged by God in ways

e Hea
Christians understood Mary to have i
:_“__ st of the saints were not. For example, we find early church build
e ary, such as “the church

ings named after the honors God had bestowed on M

. L i iced in Chapter Two.
i tion.” This illustrates something we notic : .
i e d everyday sense of the faith also contribute

The faithful in their devotions an ! . .
to the Church’s belief, just as do intellectuals like Augustine. The A_.Onﬁqmm of
the Immaculate Conception and the Assumption were not @nn“mamm _:mmﬂ__“__wwmm
i ic fai til 1848 and 1950, respectively. Nonetheless,
doctrines of the Catholic faith unti B e o ik

the Church long ago authorized devotions pointing Séma :ﬁ.
they were expressed by the faithful in everyday worship and piety.

MONASTICISM:
THE LAITY STARTS A MOVEMENT

The most significant development in Christian %EE»:Q.Q:&@ the am.wm. ﬁ_M
the early Church was monasticism. We alluded to the origins of monasticis
and other

in Chapter One (see page 5). Many Christians had fled to the desert -
isolated places to avoid persecution. Yet this is not the whole story of ho

monasticism got started.

? Liturgy means “people’s work.”

meant single-hearted, EToTuoEEm comm
where prayer, fasting and Mmanual labor filled the;
E@:mw:ams was first and foremost a 4, e
70t priests and had no desire to become priests T 1, ¢ 1P Monks were
first monastic nuns as well. It was on] ~v:nw._m. This oc.q.H ously applied to the
became priests and were drawn into H_.Mw MQ E QER& Eﬁw@ o ok
Anthony’s hermetical style of Eozmmznaaﬂwwn.?nm_ e,
many followers, but anothe; A e o488 o] i
5 i T style of monasticism also develo,
bitic, or communal life-style, a number of men lived Pl s g
Eo%%:zas building to share work. reees e u__,Mwm MEmﬁRn around a com-
is com ici .
B Nt (09055, S B e e s
: v : nded some twelve monasteries
from his hermit’s cave in Subiaco, Italy. Later, he started a larger monaste
at goq.:n. Cassino. Monte Cassino became the founding headquarters of :.W
Benedictine movement, which we shall encounter again in our study.
Benedict’s, sister, Scholastica, founded a monastic community of
Benedictine nuns. The women’s branch of monasticism, like the men’s
branch, traces its origins back to the East. Two Roman women, Melania the
Elder and Paula the Elder, had traveled east to found communities of nuns
during Jerome’s time, and were in fact Jerome’s friends. Paula is notable for
the fact that she was the mother of five children. When her husband died and
her children were grown, Paula heeded the call of the gospel to leave every-

thing and follow after the Lord.

LEAVING THE ERA OF THE FATHERS:
A CHURCH IN TRANSITION

In later chapters, as we continue to explore how the Church defined and
redefined its identity throughout its history, we will again study the everyday
spiritual life of Christians. But let us leave the early Church now, and turn
toward the Church of the Middle Ages. We leave a Church founded on a sta-
ble footing—on the blood of the martyrs, on the creeds of the great councils,
on the Roman Catholic institution, on the achievement of Augustine and the
other Church Fathers and on the faith of the ordinary believer. .
We also leave a Church that changed greatly after the first three centuries
The sacramental life of the Church has become more organized and devel-
35
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In the next chapters, we will continue to follow .En o<cw.c:o: and ﬂmﬁ%ﬂn
ment of the Church’s self-image. And we will continue to judge e_ﬂﬁ_ er :.M._o
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LEAVING THE AGE OF THE FATHERS—
AND MOTHERS—OF THE EARLY CHURCH

‘_.._ﬁ period of Church history through the first six centuries is some-
times called the patristic Period, after the Latin, pater, for “father™
This term refers to the fact that by about the time of Pope Gregory
the Great’s death in 604 the Church’s doctrine had been essentially
settled by the Fathers of the Church. The Fathers of the Church taught in
the form of writings. Pope Gregory was one of these Western Fathers,
as were Augustine, Athanasius, Jerome, Ambrose and Irenaeus. We
have discussed all of these in preceding pages. All are regarded as
saints of the Church,

But, there were saints who were not Fathers. Consider Scholastica,
for example, the founder of the women Benedictines. This raises
another important point. Since women in the society in which the
early Church was situated were not generally given as much education
as men, the founding Mothers of the Church did not leave writings
behind as men did,

This fact should not keep us from acknowledging the historical
fact that women made enormous contributions to the formation of the
early Church. Consider Au gustine’s mother, Monica, for example,
who prayed for years that her son would be converted. Without her
we would never have had a Saint Augustine. We don’t know the
names of the early Christian women as well as we do the names of
the men. Yet, this should not deter us from referring to the first six
centuries of the early Church as the age of the Fathers—and the
Mothers—of Christianity.
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