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PROTESTANT
PHASE ONE

e ——

'HERE | STAND’

The date is April 17, 1521. Father Martin Luther of the Augustinian Order has
heen summoned before a meeting of the Imperial Diet (Council) in the German
town of Worms. He is ordered to answer charges of heresy. His inquisitor will

be Johann von der Ecken, the chief lawyer for the archbishop of Trier. The
tribunal is scheduled to convene at seven o’clock in the evening in the audience
hall of the local bishop’s palace. The palace is the most ornately decorated
building in town. Three stories high, its facade bears many traces of Italian
design. Large green shutters protect the windows, and an iron gate, four
meters high, guards the entrance way. Only people directly connected to the
Proceedings before the emperor or those wealthy enough to purchase a seat
4¢ permitted into the hall.
By six o’clock, everyone except the emperor and the seven clect?rs of
Many is in place. Luther sits at a table to the left of the emperor's thrm:ie,
i ity reading through some notes and every now and then tummgt:l(;:ea
inzfl?:ige from his Bible. At a table to the right, von der Ecken j::: :ﬂ[fu
flnnouln(::; o Whls:pering with one another. At a quarte! E? Sihe)' enter the
e S the arrival of the electors. By order of senior ¥s 92

™ Duke Frederick of Saxony, Luther’s prince and protecioh !

In ling behj . Behind Duke
n ' ] d Cologne. _
Frede il d the archbishops of Mainz, Tﬂer;’:ﬂ ake up the contingent ©

sil

March the three younger princes wh
W usm[-m elect the emperor. Frederick wears a long purple ‘?zp";w
fro I-Plumed white hat in his left arm. A silver; gleaming
';;1_ hig belt, fare of trum pets
ing ;E:l W, Emperor Charles enters the room, at first t0 th?cfan struck at how
1 Utter silence, Everyone stands respectfully- Peop He is led t© the

- twemt}’“""m’:“Br’ear-cu]d looks and how shy he seems

ord hangs
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and the archbishop of Emmsu. Dressed in Wil
imperial pendant hanging around his neck, QSM_S_E
stands for a moment, his E:.mr velvet hat oa: W_m :oﬂa_ru.lﬂrm only map mnsmzu
hall still permitted t0 have his head n_.wéa .E MME.Q Lw mzo:_.n_a_.m i5q - 3
silk cape bound together at ::.“ sn.nw ﬁm mﬂo :.EM. is mmmm_zmm. firg 23:
Spanish .,.Q_mnlmoani:m which is not awmr on r_m ‘€rman w_uoﬁﬁcafsga.
colored stripes of blue, red and orange with each stripe bordered iy - ul,
thread. Instead of boots, he wears delicate purple sandals. Charleg seemy
almost affraid to address the audience, most of whom are much o iiey o

and far more experienced at wielding power.
“Be seated,” he says at last, and then he sits down himself. Ap

removes his cape, and he hands the man Em hat. “My lord archbishg
announces, “my lord princes, you may begin.”

Von der Ecken stands to open the case against Luther, Pointing 1 4 Stack
of some twenty of Luther’s books, the red-cheeked prosecutor looks &_.an_o_
at Luther and asks, “Martin, are these your books, and are you prepareg sw
repudiate what you have written in anq.._

Luther stands and answers in a tense voice, “How could I repudiate all, sir
since by common agreement those portions of my writings which deal with _
the corruption of popes, bishops and priests are accurate and fair.”

The emperor suddenly stamps the butt of his sword on the floor and
shouts, “No! They are not ‘accurate and fair’!” A hush falls over the crowd.
Charles regains his composure, looking around as if he is embarrassed for
having made such an outburst.

Von der Ecken waits for the emperor’s nod before continuing. “Do you
repudiate your writings, Martin, in full or in part?”

“I will gladly repudiate any parts, sir, which you can show me are contra-
dicted by Scripture.”

. “Ah yes,” von der Ecken replies wearily. “‘If I can show how they contra-
dict mﬂ,ﬁsﬁ.. Martin, you make the same response heretics throughout the
centuries ._._35 made: ‘Show me where I deviate from Scripture.” Don’t you
see, Martin, that your words lead to anarchy? Were every man given the right
to judge Scripture for himself, every man would become pope. There would
”u%mnﬁm.mﬂ%ﬁ.:o unity within the Church. How dare you substitute your read-
have hnqam__un%u:w_.ﬂw:mﬂ ol g e of the apostles? Yes, Eﬁ:; ﬁm_.
low you there, Let :%:%En lair in ﬁE.n: all :Qo.:om hide, but I will ﬂmﬂm i
from the investigation at :M.MM m_mnﬂ o OM L gt s aaﬁM”
Tenounce what you have si:ms ” e a BRI

. your books?
Very well, my Lorg” Luther replies, i ; tra
) plies, in a voice that now shows no

throne by his guard
blouse with his gold

€ndan;
ﬁm.: —.wn

ce of

hesitation, “j X
accept the m__hmwop._ Want a simple answer, 1 will give it to you. Since I 6 not on
numerous onnmmmw of either popes or Church councils, because the two _ﬂwﬁ
i . 1 ct any”
ntradicted each other, I will not and can not retra s

thing | :
g | have writtep unless I am shown in Holy Scripture why  should do $0-
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rwise would be to betray my conscience. That is m
oher™ 1. ce murmurs excitedly until the emperor's i .
Ecken c.nm._:m to interrogate Luther on the jsgye M.M Mﬁz_mrﬁ
pbut after brief .axnrm:mn 5@.«5@22 interrupts, “Enoy :wﬁ:

s answer. He denies the authority of Church councils ann.mm e ﬂé
man may interpret Scripture free of guidance from the Chyrey, .sw\_” §
= need W€ hear?” Charles stands up, prompting the entire mwwmai -
aoa ce. “I have given my pledge that this man will not be e _W. to do
Jikewise- oung voice cracking at one point. “1 wil] Kee i Ema.mn M "

uts, his ¥ ; : .
w”mm more to say on this matter The accused will remain in Worms unil [ have
declared MY intentions more fully.” The emperor turns and storms out of e

hall. The audience bursts into excited chatter.
all.

¥ answer, Here | stand”

THE ROAD TO WORMS

How did Martin Luther reach this point? How is it that a pious and devout
Hest could break with the Church and lead millions of other Christians to do
wise? Let’s retrace Luther’s steps to the tribunal at Worms.

First we must ask the question, was Luther simply upset with the corrup-
tion he saw in the Church? Or would he have disagreed with traditional
Catholic doctrine even had the Church not been corrupt? If it were just the
former, we could perhaps conclude that Luther’s revolt amounted to “sour
grapes.” Perhaps, we could say, he was just an angry priest who should have
been more patient and forgiving with human sinfulness. By this line of rea-
soning, we could say that the entire Reformation might have been avoided if
the Church had rooted out the sin and immorality among its leaders.

This response would be too simplistic. Yes, Luther was an angry, volatile
man. Yes, he often threw temper tantrums and spoke and acted emotionally
when it came to criticizing the pope and the clergy. But that is not all that
motivated him. Although he hated the corruption in the Church, his principal
reason for breaking with Rome was doctrinal and not m_aaz_oza.. Although ,ﬂn
can never know for sure, history leads us to speculate that even if the QE?E
had been untainted by corruption, Martin Luther would still have Eorﬂ. M_. _
Rome. Yet, would his doctrinal disagreements have been as ummm_cam_ﬁ_“aq_ﬁ

not been for the corruption in the Church? Likely not. To :m%”v.ﬁ:a_ e
Luther we must understand both his anger at corruption .ES. his &mﬁm omo_éu-
altack on traditional Catholic doctrine. Let’s start with his response {0 ¢
tion and then turn to an analysis of his theology.

p
like

ST. PETER'S BASILICA
AND THE CONTROVERSY OVER [NDULGENCES

i | things. &
k involved, of al A
Jius 11, had begun work

m L]
,ao_, _..:En_.. the straw that broke the camel’s bac

"iding Project. Pope Leo X's predecessor, POpe Ju
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reoroe OUr oup

ilt—St. Peter’s Basilica Le
test church ever built—>3t. e
e e ished during his pontficate $0 that his %ﬂﬁ
y of the credit for the project. The problen, v, &dj

: as th
dle money. To be more precise, he wagteq Eo:ww Hwoo iy,
R
he _ccm&.
Te his v,

Wante
on :
substantial
would get most

: how to han Jm oo
know 5””__6 on all sorts of trivial things. Consequently,
vast am

~ith despair at the huge basi i O cnnw sw o, e carth e 5
sparments. The basilica projec doggles of our ow _“ g ke one of thoge
“cost-overrun” govemm eat boondogg ; VN day. The more Mong
Leo spent on the basilica, the more money it required. ¥

Leo devised a scheme. He turned north to wealthy Germay,
elector of Mainz, an En___u_%ow..b_wnn of w_.mﬂ.ansv:_.m.. Was himgejf 4§
poor steward of money. He was in arrears on ~.:w financial obligatigng to
Rome. Leo proposed a deal. He would authorize a campaign in Alberp,
diocese to grant plenary indulgences. For purchasing indulgences, cypy;
would be promised in a papal document that all their sins woulq be forgiye,
and all time in purgatory for those sins remitted. Albert could keep hals of
the money he collected, and the pope would get the other half, Albert’
taxes would be wiped out, and Leo would raise money to continye bu
St. Peter’s.

By today’s standards, Leo’s plan was grossly unscrupulous. Catholics in
that era, however, were accustomed to paying for spiritual benefits like indul-
gences. Nowadays, the Church makes it clear that neither sacraments nor
indulgences nor any other means of grace can be bou ght. Even so, there are
still those who think they can buy their way to heaven—despite what the
Church teaches.

Such people were numerous in Leo’s time. His sin was to exploit their
superstitious tendencies in order to raise money. Archbishop Albert made ma-
ters worse by using priests to preach on indulgences who were interested only
in their “cut” from how much money they raised. Some of these priests told
:.s.: audiences that a plenary indulgence guaranteed the buyer that m:?.gw
sins would be forgiven as well as past sins. In other words, these men saidin

effect, ..wﬁ._m one of our indulgence documents and sin all you want without
fear of going to hell or purgatory.”

The most notorious of these indulgence peddlers was a Dominican named
Johann Tetzel, who sold indul

gences near the borders of Luther’s Saxon: He
went beyond telling his audiences that they could they keep their oW souls
ME . purgatory. He told them they could free the souls of their loved o“a%
Q_%”m_w. - >c..:mmaé as well. His co-workers sang a little ditty to ?@M‘ ”s
i s 800 a5 the coin in the coffer rings, the soul from n..:mﬂm 5
Tetze] ﬂsmm. When Catholics from Luther's Wittenberg went 10 te his
and succumbed to his sajes pitch, Luther grew furious. He wro it
ety-five Theses. There he attacked not only E%_mnanmwm.._.q
of papal and Church authority that supported indulge"
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¢ an overnight “best-seller.” Spurred op 1,
to compose pamphlets (in German) in
isagreement with Rome.

y this favorabje

3 eaction
Which he e]pg, !

Tated on

LUTHER'S THEOLOGY

istinguish between “Luther’s” theology and “Lytherg»
' early days, some of what rErn._. taught was not radically dj
Emca.am advanced by other Catholic theologians. Later, however, ag the
deas versy raged out of control, Luther’s followers shaped his thoughts into 5
n%:omoa: al body of doctrine. That body of doctrine—Lutheran theology
ﬁmﬂw —gradually took shape as being irrevocably opposed to traditional
_mm_%c_mn teaching.

theology,
fferent from

What is the n.aa...&._..q _..:Snﬂ.m.gzau»_ grievance in the Eﬁ_c_mﬂ_na contro-
versy was his opposition to the idea of the nwE.o:.Ea mﬁ indulgence ped-
dlers advanced. They pmcmﬁ that the Q..E.Ma ooam_wm a H_..QEQ of merit”
from which grace can be a_muonmm.a.. This “treasury mo::...:& all the “merits”
earned by Christ on the cross. This idea turned mm?m:.ou into an accounting
system, where sinners must earn grace to blot out p.:n: sins and accumulate
merit to reduce their time of punishment for committing those sins,

By this view, only ordained ministers in the Church can dispense grace.
The clergy hold the “keys” to the Church. They can unlock =._n treasury of
merit and allow the laity to gain access to the grace of salvation. Luther vehe-
mently disagreed. Christians, he taught, can gain access to Christ’s grace of
salvation without going through the treasury of merit. ,:5&8_1 go directly to
Christ, bypassing the clergy and their indulgences. The E%E:E.E_ Q:ﬁ.“?
Luther believed, is Christ’s body on earth and is helpful to mm_.é.:cn. But if
the Church is corrupt and does not truly represent Christ, 0:._._2_.@.3. can
receive Christ’s love and grace without the assistance of the institutional
Church. Further, Luther rejected the idea of purgatory m:om.osnn o

Few in the Catholic Church today believe in the Bnn_._m_.;nm"_._nmm_;:nm .
view of grace that the indulgence peddlers taught. Many Catholics _omﬂq n
Luther’s views on grace and indulgences compatible Sn._ their os_.m. A
Vatican II, the bishops stressed the importance of the ..ﬁ:nmﬁ_._.ocm oaimaa
believers,” as did Luther. By this, Luther meant that nmn: Christian s
{0 other members of the Church. All Christians are priests to each © .mm 4
Ordained priests do not have God’s grace all locked up in some HMWM“W =
reasury of merit.” Everyone, ordained or unordained, has direc
Christ’s Jove and grace.

L ordained
Yet, Luther did not want to do away with the distinction between

h i 5 B ﬂQ
A | 1 y jevers go em

— % ,—— . m_w& for a Oou_uaﬂ_.—; Ow. _vm_ eV v
a,u’lllll.l|||’|||| I -
_ ‘ k nd, several viino

la .u— 4 tten in a s larly Latin that few could understal

at once.
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rds. He did not teach a .qnz:.z-m:a-:_n: aoﬁ::m.

an get to heaven without the Churcp, n_.__m dig

¢ reformers argue against the need for any institutiong m_“__w ey
od in the need for an o_.m.uamnn_ Church, but he Wang Cure
more aware of their autonomy and freeq e ipg;.

- ..‘_..o. c:._
Jual Christians to b¢ o Lo o - m begy
”,.3;_ than the Catholic clergy of his day would allow. Each Q.:..Ems. e

g Christ's grace without paying for it or otheryq: Lup,,
E:v._ ,_.E?.__p._EE_ rules or legalistic requirements. Adhey,
ing Ic

me shephe

full-n pherds. Fe ¢l
= ss that individuals ¢

not profe
would othe! :
all, Luther beliey

? Nor did Luther want to do away w:
What are the sacraments cios o oEisina ¥ Valithey,
True, he wanted to limit the number of sacrameng

tism and Eucharist were sacraments wwnmcmn he belieyeq the
were the only two begun m.= the Zné ﬂwﬁmina. He said the other five Ea_‘:ow_nm_
sacraments were beneficial to Christian life but were not true sac, aments,
He belicved Baptism truly éMPOWETS a PErson (o become a member of
Church. Tt was not just a sign om.oq_n s faith, as later reformers would tege
Luther thus accepted infant baptism. . _
Nor did Luther feel that the Eucharist was Just a memorial of the | 4
Supper as later reformers would Rmm.:. It _m. true that .:n did reject the Cathii,
doctrine of transubstantiation. That is, he did not believe that the bread of the
altar becomes Christ’s body and the wine Christ’s blood. But he dig believe
that Christ was somehow really present in the bread and wine. It Was just thy
he did not believe that the bread and wine actually changed into the Body and
Blood. Rather, for him, they remained bread and wine, but were somehgw
mysteriously filled with Christ’s presence at the same time.:

As for the Mass itself, Luther did not accept that it was a sacrifice, or thy
one could gain spiritual “merits” from the Mass. The liturgy for Luther was
devotional act. It was an act of worship in which Christ was present in the
preached word and the bread and wine of the altar. But for him, the liturgy
did not continue the work of Calvary, as Catholics believed.

The Bible as God’s word. For Luther, Christ is most present to the believer
in the gospel. That is why Luther placed so much emphasis on Scripture as
the word of God. Yet, Luther was no literalist who opposed the written Bible
to Church authority or Church tradition, as would later reformers. For Luthet
final authority in the Church is in the gospel that Jesus preached and lived ;
m__n Church teaches and lives that gospel, Luther believed, well and good. But
if the Church does not, then the Bible is a better source for the gospe! 5% e
Church. He was not opposing the Bible to the Church. He was subordindti’é
both Bible and Church to the gospel.

_._na_u_
of sacrament ¢ Eo__mz

that Sz_v. wr_._.u

.~qn§ versus works. The final point we should make about Luther's ﬁwncuww.

nvolves the difference between faith and works. He thought that indulZe"
E&m of sin, the Mass and other means of receiVI"é

e ;
His position was called consubstantiation.
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@ s.” He relied on Paul’s words ip '
il ed not by the works of the law MH_M“““WWJ&M&E that
* (Galatians 2:10). In other words, Luther dig not beliove _”g_ﬁ;m_ng%
makes one holy. He condemned Catholic doctripe for teachj Ly
one do¢S ain grace by “doing things” such ag going to M ing .Ea
n gart v ass, performin.
or buying indulgences. g
ver, he did not condemn good works such as se
Howe iving. He merely taught that such goog actions did not ma
holy. As he put it *Good warks do not make a man good, but 5 moon_aamz
one od works.” In other words, first comes faith in Jegys Christ as savior
does mwd akes one holy before God. Then come works. Luther th i
,..,Enm had this backwards. Through its many spiritual practices, dispensations
woﬁ_nwza:_momnom. the Catholic Church taught that people could become holy.
M__H_aﬂ said this was wrong. He advocated participating in spiritual practices
s acts of devotion, not mm. means to grace.
as In actuality the Catholic Church had always taught the primacy of faith as
the essential prerequisite to mm?m:mu:. And H.:a Church had always taught that
faith is a free gift, given qo @o.nﬁ_n irrespective of what they do. Yet, because
of the corruption of the time, it looked as Eo:m: the Church was professing
one thing and doing another. It uamn.:nn_ faith, but sold indulgences. It taught
that the grace of salvation is a free gift, but nmooﬁmm&.vnou_n to buy their
way out of purgatory. For Luther, this was an abomination which he could not
tolerate. For him, “works” put the emphasis on human effort, on “working
one’s way” to heaven, whether by going to Mass, saying novenas or buying
indulgences. He wanted to make it clear that only God can get one to wn»é?
And the only way that one comes to God is through faith in Jesus Christ, not

through religious practices.

re ;
is justifi

Tving the poor or fagt.

LUTHER: CHAMPION OF FREEDOM

The capstone of Luther’s theology was this: that Christians :.E.ﬁ be free in
their relation to God. What makes someone free? Purely and zi&w the maﬂ_w.
tion won by Jesus Christ. And how does one receive that mm?mcw:.a._,:ﬂ.ommﬁ
faith in Jesus Christ. Nothing one does makes one free. No oam.Ba asﬂ__”wx.w
no Church practice, no outward observance of rules and regulations ¢ ‘i
one free, For Luther, the Church of his day imprisoned people #nm_.ﬂwﬂ_ﬂ
religion rather than setting them free. He believed God had nm“mm __Lcaﬂ.m
preach the gospel of freedom. He dedicated his life to .ﬂ_._ﬁ cal E_um.an hich
teaching was marked by inconsistencies—as was the :?-ma._.nn il impulse,
be condemned. But for the moment, let’s simply note Luther s s_zm called for
1 burning desire to preach as Saint Paul did, “Christians, you W

freedom 1> (Cf. Galatians 5:13)
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2> Focus 23
ER THE MAN:

W..“..“.“_m MARKED BY INCONSISTENCY

an interesting historical figure precisely because

his heart on his sleeve and never feared speak;

attractive feature of his personality. It also .

\W Luther is such
human. He wore

W mind. This was an

W he was often overco : .
to emotional swings that led to many inconsistencies in his teaching

W For example, he taught that all people can find salvation through faith
in Christ, but insisted at the same time on predestination. He taught g
God knows ahead of time who will believe in Jesus as savior and wh, at
W won't. God, Luther taught, withholds the grace of salvation from ﬂrno

ng his
eant thy,

they are even born.

He could proclaim in one breath, “Faith is a free work to which no e

not receive my doctrine cannot be saved.” The peasants and the poor

angrily to the peasants’ revolt, urging the princes to “smite, slay and
stab” the peasants. Luther said that the peasants should be reduced to
slavery so that the princes could ensure the peasants’ adherence to his
doctrine. He called the rebels “mad dogs” who must be killed. And his
soq.a.m for the Catholic clergy were even harsher. The pope was “the
devil’s sow,” and bishops were “ignorant apes.” His views on women

H_HM mnuzn::w tripped over his own narrow beliefs and prejudices. By
thi 5¢, he would have kept some people enslaved to tradition—the very
ing he accused the Catholic Church of doing.

~—_

he was g,

me by his emotions. It was perhaps his susceptihj;
1 ——%

latter and gives it only to the former. It is a very limited kind of “freeq
in Christ” that sees a large part of the human race damned by Gog v&Mwﬂ
e

Then there was Luther’s intolerance of those who disagreed with him
can be compelled,” while in the other breath he could say, “He who does

attempted to use Luther’s teachings on personal freedom to throw off the
rule of princes by starting a social revolution in 1524. Yet, Luther reacted

Mwa not much better. According to Luther, “they are good for nothing....
¢y are made for bearing children.” Luther preached freedom in Christ,

THE REFORMATION: PROTESTANT pyy a
E

~ cocus 24 ]
mu...)l.qm. VERSUS CATHOLI¢cS

»« movement gained momentum, a growi
Homww_éma Rome and embraced rcﬁmﬂ.m L”mh”wﬂﬁo& mo:g.ms
Jy for wc_:._om_ rather than for religious reasong, r:&.ﬁ.m Wr_aa Ga
large ilip Melanchthon, wrote: “Under cover of the gosnel :“& L
rinces Were only ::.Q: on the plunder of the churches” ?ku:”nom_
m&nao: of Catholicism m_.nmz«.m_ma:oa Emperor Charles. To quell the
ﬁoznna revolt, he monenama a diet m.n the town of mn@ﬂ in 1529 A
committee he appointed made certain recommendations about religious
W freedom. Among these were a recommendation that Lutheran doctrine be
rolerated throughout Germany and that the Catholic Mass be celebrated

everywhere. Some of the Lutheran princes formally “protested” to the
emperor, insisting on governing religious matters for themselves in their
own principalities. This “protest” led to these princes being called
W «protestants.” That name was eventually attached to all those who dis-
W agreed with Rome and accepted the new doctrines. Hence our term
Protestant.

Eventually, the Protestant princes’ revolt against the Catholic emperor
led to open warfare. The Protestant princes forced Charles to give them
the right to control religion in their own territory. Charles was so broken
W by this defeat that he resigned his office and entered a monastery in
W Spain. His brother Ferdinand succeeded him and presided over a confer-

ence at Augsburg in 1555. There the following agreement was reached.
W. In Latin it was phrased, “cuius regio, eius religio.” This means literally,
W “whose region, his religion.” In other words, Protestant princes could
demand that their subjects be Protestant, and Catholic princes that their
W subjects be Catholic. People who didn't like this arrangement were given
W freedom to migrate to a principality that supported their choice of faith.
From that time onward, some areas of Germany became Protestant and
W some Catholic, and largely have remained so to this day.
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N g N N X

FC._._._mw SET OFF A u._..O-.tS that had long been gathering. He was b
means the first reformer within the Church who taught the doctrines ) y
cussed in the last chapter. Luther succeeded where others faileq because of a :
unique blend of factors: among cﬂsn.nm. the strength of his personality, the
sharpness of his intellect and the quickness of his pen, the protection he was i
offered by the powerful Duke Frederick of Saxony, the passion of German
Christians to end their subservience to Italian churchmen,
Success breeds success. When other reformers saw that Luther was
succeeding, their courage was fortified and they, too, challenged Rome’s
authority. In addition, princes in other places saw their colleagues in Germany
gaining politically from Luther’s movement. Promoting a movement that
promised independence from pope and emperor looked to these princes to be
a good way of furthering their own ambitions.

no

RADICAL REFORM EFFORTS:
THE 'LEFT WING

But “Luther’s movement” did not remain his movement. As soon as his ideas
became better known, other reformers thought they could improve upon
Luther’s teaching. One wing of the reform movement saw Luther as too timid.
Radical preachers from this “left wing” of the Reformation wanted a full-
scale return to the days of the early Church, where all things were owned in
common. These radicals preached overthrow of the established order and the
downfall of princes. ‘
Needless to say, the princes didn’t go for this kind of religious revolution.
,_.Jm Princes accepted Luther, because he stood for the ._=%R_=%=na o .
Princes against the tyranny of pope and emperor. But the radical 33_.3.3:
sm.s_na to do away with government by Church and state &Smﬂzﬂ.. This the
Princes could not abi de. The princes moved angrily to SUppress radical, com-
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arian Christianity root and branch. In one year they pyy deaty
. 0

_”_h_”__,w_“ug thousand peasants and urban workers who were aligneq e -
[ radi { t or another. e

ind of radical movemen 2t |
r:_m ::Eu known as the >:u¢%:§. grew out of the radica) .
.f...._gru:m; are not to be confused with _.um later Baptists, - Nt ent e
w..:_ more later. The Anabaptists were _.E.u_nmﬁ mz.”.m noEE_._::E._.mF __fsa e
sn_.n pacifists. They did not want to achieve their goals througp Eo_ﬂﬂoz

SIS .

did some radical reformers. o | "

Their principal doctrine was the rejection of infant baptism, They ¢,

Ught

are first “saved” through a conversion experience st
Mﬂnﬁﬂ“ﬁz: in Christ as savior. .;om_ E.mw are baptized, by o:“ﬁmwﬁ
that they have already been saved. This sign, they believed cap only be
by adults. In other words, for the Anabaptists, Baptism was MOt a sger
but merely a ritual. It did not bring one the grace of salvation, [ Was
public acknowledgment that one had been saved.
For the times, this was an extremely radical doctrine. Luther wag horr;
at the Anabaptists’ teaching and urged the princes to condemn them, wn_,.m__ma
Catholic and Lutheran princes responded eagerly. Anabaptists Were expelj
from nearly every city where they were found. In many places they iy ed
drowned simply for believing as they did. The Reformation had now turneg
into a persecution. The Anabaptists were the first group of Protestant believer
to suffer for their faith. s

hey
81 gn
Emnn
Men,
Merely 5

RELIGION OR POWER?

The Anabaptist experience shows that the Reformation was not concerned
simply with religion. More importantly perhaps, it was concerned with
power—ecclesiastical and political power. The Catholic Church wanted to
keep its power against the Lutheran princes. The Lutheran princes on the
other hand wanted to expand their power against the pope and emperor. Both
Omﬂrm:.om and Lutherans wanted to eliminate radicals like the Anabaptists,
We will see how important the addiction to power was as we proceed with
the E_moa.m:m story of the Reformation. We will look at three major examples:
John Calvin’s movement in Geneva, Henry VIII's revolt in England and the
Struggle of Catholics against Protestants for supremacy in France. By necessi
ty, we will have to compress many details into a generalized picture.

CALVIN'S THEOCRACY

x~ -

BM_”__” n_ww”a ( Goo.._u?: Was actually more significant to the future develop-

< % : Otestantism than Martin Luther. He was twenty-six years younger
uther and had the time ang energy to take up where Luther left off. H¢

ll’l’l/l‘ll.l

I
Perhaps the pe
st example today of Anabaptist descendants are the Mennonites.
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Frenchman, highly educated (in boy theology 4y n £
wd...v ang j I

was @ in Catholic France for espousing pi .
ted in . g his theg) intely;
_gnaM“.M. mixunzmaa.. in G.wo_ There, Protestant a?h,wﬁ _“,n taveleg ¢, Zen, "_,
Qn_._mun:om. A n."oE.n.w,om sixty men _.r,a. been electeg by the already firmly ;
Snn.c. according E wo_nodq_n.a principleg Establisheq i, Nwowc_mg 19 rup g
Eﬂ et pnamed Ulrich Zwingli CAmL.-—me. urich b m.
—-n 0 - - )
\a:amh and Calvinist :._m&awu - Let’s say Something g,
Re ¢d. It means something more than Simply a chy t the worg

= :
Reform ng movement. Reformed came 1o take on deno ch that jg part of the

formi 5 i Minationg] gjor:
__.” other words, just as some Christians were saying they were r:ﬂm:_mnmgn.
wm_._mo_.

tists, other people were now saying they be n

mm”ww_w Calvin moved into Geneva when the nwa, iwmmwhmw.ﬁw MMMGE&, y
menting with Reformed theology. He m&na his own thoughts o wa.oo i _
foctrine. The result was a new presentation of Reformeq doctrine EOHHA_

Calvinism. In the future, more Protestants woulq belong to the xaa_.saa
churches than to Sa.rE:nB: Church. This especially would e true in ,
America, where Puritans, Congregationalists, Baptists, Dutch Reformed ang
presbyterians all based their faith on certain tenets of Calvinism,

Calvin’s theology. What was Calvin’s theology? We find it principally in his
major work, The Institutes of the Christian Religion (1536), It was, and s, a
tremendously influential treatise. Calvin went much farther than Luther in
establishing the Bible as the sole source of Church authority. For Calvin, it
was impossible to know anything at all about God that is not in the Bible.
Thus, Church tradition and the teaching of Church councils were for Calvin
attempts to usurp the authority of the Bible. Unlike Luther, who emphasized
the primacy of the gospel, Calvin stressed the primacy of a written docu-
ment—the Bible itself. This was the origin of Protestant literalism, and was
perhaps aided by the fact that Calvin had studied law.

Calvin emphasized the majesty of God and the depravity and smallness of
humanity. Thus he read the Bible as revealing an angry, wrathful God whom
Christians had to serve in fear and trembling. The source of _.EBE.E_m
“frightful deformity,” as Calvin called it, is original sin.! Original mE.__a 50
Weakened and debased human nature that human beings can do %as.m o
their own that is pleasing to God. In fact, Calvin believed, the vast majority of
human beings will never be saved from the devastating effects of original sin
Thus, most people are going to hell.

Calvin’s doctrine of predestination was even stemer than L o will
based his version of predestination on God's foreknowledge of those some
aceept Christ and those who won't. Calvin, however, saw God a5 QEHH God
mno_u_n .3_. hell and some for heaven. It's not, as it was m.oq E_HM”.?— Calvin.

"O%s in advance who will accept Christ and who won't. Rather.

/

2
Caly; . A nne.
alvin rejigq heavily on Saint Augustine for the concept of original sin in his doc
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Jooses some to go to hell and some to go to heaven. For gy

qn_w”;ua“m h, hening or pessimistic doctrine. Rather, for him it Q..MMHMEM Wag Lo Anne ofaTl .«_aﬁmzm Days or >._§5 for Al Sedso H
power and majesty- Only Ciod could have the powes and autonomy ¢, mM.o ; Gogg ¢ scinating R.Eonco:m.nm of Henry’s conflicy With Rg, o They are accuryte )
to hell and some to heaven. The fact that we humans can’( yj, aoasza SOme Hé%u his wife and his subsequent angry e ak E.EHH. OVer his desire o

mystery, Calvin believed, shows how small we are and how m_czosm;; head of the English Church. Tronicq " Catholic Chgy,

Another difference between Om_f: and Luther concerng their reg Od jg s Henr) Luther and the Reformation. Py rm % Henry Started oyy 1
views of the Eucharist. Both nmﬂro__nm. and Luther, although i di wmmnaﬂ_é demning this that he named the king :Um,—w. €0 X was 5o Pleaseg v ﬂ con- %
(Catholics believing in _E.amccﬂm::m:o? r:.::: in nO:EcﬂmEEnoﬂzm Wayq for aw___q__w title, thinking himself the :__ow” _SMH_Mq o z._w Faith » :Q% ﬁ: s :
believed Christ is present in the wamn. and wine of the altar, Calvip EH. coﬂoisn: his wife failed to produce a mae :n:.&:o._n Monarch ip mzmooﬁ_; ;
For him, Christ _‘nammsm._n :nm«nn.aczsm the liturgy. By receiving Ooa“mwa,ﬂ ﬁw”_ d to approve Henry’s request for an ol i 1o the throne, gng the Eﬁ.
the believer is united with Christ in heaven by the work of the maw S ﬂ?a; fai Man the most determined opponent of Woaon,w__ he turneg colors Eaun
This was a position that stood halfway between Luther on the gpe :mnﬂ:p cnncaoan English priests and religious to mnr:oswﬁ one could fing, 1531
the followers of Zwingli on the other. The latter taught that the mao—_mi E.a __na only supreme head of the Church and Cles Mﬁ”mmn him “the DRotectar ;
simply a memorial service. It commemorates the Last Supper, byt that me_ waowa on, Henry governed the English Church %qmmgoﬂmﬁwwm.._, From thg
| €1y as any pope,

In 1534, Parliament, now completely subservient 1 H

of Succession. ._.,Em Act required all Englishmen to mﬁnﬁn”_v_ muﬂmw& Sk
head of the Anglican Church. It also required them 1o support He .Moﬁ_:%é as
Elizabeth, as his heir, rather than Mary. Mary was Henry's %___M_:,ﬂ ﬂ_wwze_

Calvin was not willing to go that far. He believed that the Eucharig; i
something like a traditional sacrament. Yet, he was unwilling to locate Ch;
in the bread and wine themselves. rist

Life in Geneva. Calvin wanted his theology to be applied on ¢ s : : ; )
_nwn 'Ts 1601 s Bacsene hesd GEthe connell oF m_%ﬁw;& m%ww: MM_MMMM< Catherine mm wamﬂwm __AHM wwmwwﬂp: ﬂm marriage he had tried to have annyled),
This governing body came to be known as the Presbytery. Calvin and the : e ﬁ_,u\wH M www cnn,: Lord Ch : __n amﬁ fatous of these vas S Thomas
Presbytery established a theocracy in Geneva. This means that they uniteg Za_nw.\. nmﬂn.... e bl _.H._MM %q o _._mH._w_m:a. When he refused to take
religious law and civil law. They believed that God—throu gh them—was iy Mwwmwmﬂa m_: his .E:: (See _WOOE Mm w: the Tower of London and eventually
direct charge of Geneva. The most recent example of this type of governmen , . .
is the ayatollahs’ Iran, where people who sin against the Islamic law are like- Cranmer and new theology. How did Henry’s new establishment of the
wise guilty of breaking the Iranian civil law. So, too, in Geneva, Calvin Anglican Church affect theology? The name to note here is Thomas Cranmer,
ordered corporal punishment of fornicators and adulterers. He regulated peo- Archbishop of Canterbury. When Henry was King, Cranmer had to tread
ple’s dress, especially that of women, by forbidding jewelry and certain hair lightly. Henry was still a Catholic in religious sentiment. He refused to allow
styles. He forbade theater and other cultural works, and censored books and iy Om_.i:mm_ cliesites: i gy Sl Honey for stinile
literature. He used torture to impose his doctrine.* kept _Jm Catholic Mass and accepted the Catholic theology of the Mass. After
In Calvin’s movement, then, a concern with religion spilled over into a M_Mﬁu_\._._mmwww Em :osﬂa: QM_.:”EM Mmmﬁﬂ:_ﬁﬂ.;% anos_n _chgmamnﬂ__“_h
con : ‘s ; o eology. He repudiated Catholic teachings on the Mass s
H:Mwo_,“ MN@MEE. : C%M_:mm_q._n s Qn.mﬂ: in 1564, it was power rather than :ﬁ?vwﬁzzmmmom:wm:a E%Eom of the Mass a5 8 mmnm_.mmno. R —
e oy mﬂoﬂwﬂw &k __m:m_m _.H_Rn in Geneva. Traveling now .8 England, death during a brief Catholic resurgence under Queen Mary Tudor (“Bloody
e v mple of how the quest for power outstripped Mary”). But when Mary died and was succeeded by her halfsister Elizabeth
: I, Cranmer’s theology returned to style.
Queen Elizab 1 hurch. 1t was really Queen
HENRY VIII AND ANGLICANISM Eizabeth tather (e ot a1t who cxablshd for e Chuch

h first moved to persecute

England its distj i arac izabet
s distinctly Anglican character. Eliza . Elizabe's Catholic half-

Since it's such a familiar story, we won’t recount in detail King Henry VIII's

motivations in breaking with Rome. The reader is referred instead to movies ﬂmﬁyo:nm. Persecution was nothing new in Englan -
"ister, Bloody Mary, had put Protestants to death. Henry VIII ha et s
Illlll'llll’lll a 3 e -
"From a modem psychological viewpoi et o grandiose 1€ M.m:.o:nm. Anabaptists, Calvinists and anybody else who Wi
Bt e ogical viewpoint, one wonders if Calvin was not “projecting™ his 0wn & :.nnp. political control of the English Church. lican Church by
Elizabeth consolidated her theological grasp 00 the Angl¢

4
The Catholic inquisiij ikewi " ’
P _hn. Inquisitions likewise used torture. Both the inquisitors and Calvinists hideously i
€ir zeal to force their views on others.

)
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e Book of Common Prayer anq the 7y,
in

avisors publish Th
r advisors p h nobility had deserted Cahg)

having he stand: i “nj i
T - rmer was meant to be the standard for Anglican pe: . P"in ¢ Frenc icis :
i _,..L_ﬁ._uw ,”M_.H. a middle path between traditional ﬁw&oznmmsanm”Mﬁ E _‘_m_%ﬂ.ﬁ wmﬁw: more important, the _E.mn. educated, mrﬂﬁmﬂhmmn?oawg__ et or _
E_n__.:”u:_ doctrines that rejected the sacraments w:omn:ﬁn For eXam, - moving sirifly 1ward comvemsion ts ?oamsawms In #_.o e France
.ﬂ“._m“n_._u:u_, the prayer (0 cn recited at the Anglican :E._.mw joined .%MM o “Mw?a broke out. JEnMW:MMﬁ vmqum.ww;:o: were nsnmn.& E_u MME E_‘mm._aﬁ 4
litle bit of wraditional belief in the w.om_ Presence, and a little bj; of the E:nq a The worst Bnaww _OM s in . - The French qQueen, Catheripe M_.n_s. ‘ i
hat the Eucharist was only a memorial of the Last Supper. The Prayer 89.. rsuaded 2 powerful cu € to assassinate the Huguenoy leader, Ty, Medicj,
ad: pe s mwnwn-mﬁnxan. the queen persuaded her son, King Qs:nm M mansa
\lo b

Jesus Christ, which was given for thee, Preserye thy faile

“The body of our Lord . i
The body lasting life. Take and eat this in rémembrance th sJaughter Hugue
at

body and soul unto ever nots in their homes before they could retaliage, Some ten

urdered in this “St. Bartholomew's p,

t o g ee, and feed on him in thy heart by faith, with ¢ i and wete m = el
ﬁ:%wwau_,wwﬁw.ﬁﬁm Articles was _wwn&mn something of a noawaow.ﬂwwmwm_smu_ “ﬂﬂw_w to be known. When wwuo.ﬂ.anmwé Xm ..5 Rome anwmﬁﬁwﬂswm m %
ment. It upheld the validity of “traditions and ceremonies of the Chiugip u- ai_u:an the action to God’s n.:sua Intervention on behalf of the ns_.a_mo
which be not repugnant to the Word of Ooa..: At the same time, it rejecteq cause and om:na. for a celebration. ,:ﬁ. POpe, too, thus showeq that he wag :
purgatory, confession of sins to priests and indulgences. Elizabeth realizeq more interested in power Qmm_“._m was in the gospel.
that many of her subjects were still very much Catholic. She thys tried to o; When the n.m%o_.o king, Charles, died, the crown eventually descended to
them some leeway to accept Anglican doctrine. But when push ¢ — Bive a Protestant prince, Henry of Navarre. However, French Catholics refused 1o :
shove, she angrily persecuted anyone who accepted the authority of Rome, A accept Henry. Henry EE.MQM M_an_.miw to conquer Paris, the Catholic strong- :
in Germany, the Reformation in England was more about power thap mcoc.ﬂ hold. War waged back and forth. When ﬂnna. at last stood before the walls of ¥
faith. Elizabeth wanted to shape the Church in England according to her Paris, .rn felt ::nc:man_a about ?onmma_:w ?::an. He realized that the vag i
views mostly for political reasons rather than for religious reasons, Leys Took majority of ==.w lower classes were Omﬁ.:o:o. And since the Esmw classes in e
across the Channel to France and see how this theme was repeated there Exprece noBm:mma it 4 :Q-Q ma:.::& to bimself that & i

’ Protestant king could never rule the hearts of his subjects. o
He thus took a step motivated purely by expediency. “Paris is worth a
‘PARIS IS WORTH A MASS Mass,” he said, as he converted to Ow.rozﬂwav.n:asﬁnmsan order to 2
The Reformation never gained a foothold in France as it did in Germany, France and nsnm..n_ e qmz.mwc:m sttife. He even grauted the. Protestants 2 good
Switzerland, England and elsewhere. There are several reasons for this. L ?aamo.E = Eo_.mr.:x.:m as 93. i ¥
: . : o But Henry's opportunistic conversion proved to everyone that the
wm&mv B dlie H.sc st _Ew.o :m_:. are: s (1) >._ though reforming _E.m__mﬂ_._. Reformation was not so much concerned with religion as it was with power.
als ___8. ﬂm_s: were En..ﬂ_:ma in France, Eoﬁ._in_u:m&:m_m stayed with . What had started out with Luther as a religious revolt, ended up  half-centu-
.ﬁmz_o__n_ma_. (2)In m&_:o_:. the French Catholic ﬂ::?,_._ was already semi- ry after Luther as competition for political control of the Church and the :
independent before Luther’s revolt. French Catholics had long been French accompanying control of people’s lives by the state. ¥

first and Catholic second. They weren’t about to tolerate Italian churchmen .
telling them what to do. King Francis I, only a year before Luther published
his Ninety-five Theses, had gained from Pope Leo X the right to appoint ‘
French bishops and abbots in France.

Yet, Luther’s and Calvin’s respective doctrines did gain popularity in
France. And when King Francis persecuted and murdered large numbers of
Protestants in southern France, the outrage produced more converts for the
Protestant cause. The French converts called themselves H uguenots. ike
Huguenot power spread throughout southwestern France. French princes: I
Eo.: German counterparts, thought they, t0o, could use religion t© finfl
their political ambitions. They wanted to be independent from the French i
Crown and rule their own duchies independently. They hoped the prosse®
movement would help them do this. s

By 1559, the resulting religious turmoil had reached fever pitch: Py
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> rocuss
NT, REBEL OR PATRIOT?

P THOMAS MORE: sAl

ars after he was put to death for refusing to accept k;
of the English Church, Thomas More was g ing
hurch. But why did More refuse the oath he sm
the details. Had More accepted _um:mmz._n:qmm

W Four hundred Y&
Henry VIITas head
“of the Catholic C
ake? Let's look at <
ession, he would have agreed that Henry was sovereign of the

h. He also would have mnnmﬁﬁa_ Elizabeth as Henry’s heir
W To Mores Way of thinking, mzmw_.‘.ﬁ: was an illegitimate child. She _Ea_
been born to the King’s former =.._;:mmm Anne Boleyn. More felt thyy
Henry's first wifé, Queen Catherine of Aragon, was Henry’s lawfu] wife
Thus, for More, Catherine's daughter, Mary, was lawful heir to the
throne. In refusing the oath, More, a highly skilled lawyer, acted as any
English lawyer might have done. That is, he refused to condone the
W king's attempt to subvert the laws of royal descent.
But a close reading of the events leading to More’s death reveals

W something else at work in More’s heart. He primarily refused Henry’s
oath because he realized that if Henry were to succeed, the Church in
England would be splintered into dozens of competing bodies. In this he
was proven to be right. More hated the corruption in the Catholic Church
and frequently condemned it. Yet, he preferred Rome and all its folly to
a Church that was torn by doctrinal strife and contradictory teachings.
W He realized that if Henry became head of the Church in England, there
W would soon be not one pope competing for Christians’ loyalty, but

dozens. For More, the Church, sinful as it was, had to remain unified.
He could not participate in its being divided. For that conviction he was
W willing to pay with his life. Thomas More died as a man who loved his

country and his Church equally. He was an English patriot who died for
W his faith and for his king.

saint
toldto L
Act of Succ
English Churc

%
%
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NG THE BREACH: A FIRST STEP T
NG THE THEOLOGICAL Qu mu.q"wOf“_’-aU
T UND ERLIES THE "Oﬂmmﬂ’ldrgd—._o:n SPLIT

¢ leave the Protestant phase of the Reformation *s Noti
eently there’s been some mooﬁ_ news on the ,.snoam”.w.. Hﬁwﬁsmﬁm_ﬂg
hat Luther’s bedrock aoﬁ:mn was “justification by faith %mn. fr m
works of the law” (cf. O_Em:msm 3:11). For Luther, as well a5 wo%mﬂ_
protestant reformers, this doctrine was virtually a theme song by 5:.»%.
hey rallied their troops to combat Catholicism, with its supposed .shw-
ence On «works” as the means to salvation. On June 25, 1998, the
pontifical Council for Promoting Christian Unity, as %vacnﬁ_,g Po
John Paul I, published its Lutheran-Catholic Joint Declaration on _%M
Doctrine of Justification, which in turn had been approved in Geneva by
the Lutheran World Federation (an organization which represents fifty-
seven million of the world’s sixty-one million Lutherans). In the

Joint Declaration, Catholics and Lutherans now profess together:

As W

By grace alone, in faith in Christ’s saving work and not because of any
merit on our part, we are accepted by God and receive the Holy Spirit,
who renews our hearts while equipping and calling us to good
works....We confess together that good works—a Christian life lived in
faith, hope and love—follow justification and are its fruits.... When
Catholics [as at the Council of Trent] say that persons “cooperate” in
preparing for and accepting justification by consenting o God's justify-
ing action, they see such personal consent as itself an effect of grace,
not as an action arising from innate human abil ies. (Joint Declaration
on the Doctrine of Justification, in Origins [Catholic News Service:
Washington, D.C.] Vol. 28: No. 8, July 16, 1998, pp. 120-124.)

Catholics do not believe that they are saved by their own efforts, any
more than Lutherans do (cf. Focus 8). Yet, although Catholics mrﬁn.im
faith, sometimes we have acted as though we believe otherwise—with
our scores of devotions, novenas, indulgences, miraculous medals and s0
on.

All of these practices do nothing to “earmn grace, .
be the understanding in the pre-Vatican Il Church. If they fiti )
in the Christian life, they fit in as responses 10 God's goodness for having
already earned all the grace for us that was ever mézmznls.:w: Jesus
died on the cross. In the Joint Declaration, itis stated, ..Q&o:m; o lity
share the concern of the Reformers to ground faith in the objective reality

perience and to trust

" as often seemed 10
n anywhere

of O:Jm—,m _uHCE._mw.. to look away from one’s own ex

e I
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in Chrst’s forgiving word alone” (page 120). J

[n other words, W€ Catholics, in our spirituality have SOMetimes
as if our salvation is @ _._sz.__o_._ of accumulating spiritual bonyg e actey
when in reality it depends on what God has done in Jesus Chrigy qSF
than on anything we do. With the Joint Declaration, we move E__ngrﬁ
little closer to reconciling the long and painful separation betweep, ast g
Christians that began in the sixteenth century.
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THE REFORMATION:
Wj\:“. CATHOLIC PHASE

CATHOLIC REFORM BEFORE LUTHER

It would be inaccurate to think that there was no reformation within the
Church before Martin Luther initiated the Reformation. Well before Luth
Catholics had sought to reform the Church. In actuality, the Church i _”_ er,
in need of reformation and the Church has repeatedly responded to _Nm _HNW
“._M”u:_w.m MMM mwﬂ_wﬂ_ww AMNMHMM“MM“H Nﬁﬁsmg: Hﬁ" we mEn_.m& earlier. Think
ownership of private property by the cle Y ch_na e Church’s wealth and over
demned such ownership, allowing them _.m_w. any m_.m.m._o_m._uwz preachers con-
it. These radical mn_:nimm:n w : BIESOIL R e _E.ouanw. .ﬁ i
3 scans were not very successful. Clerical ownership of
wﬁovnnw m..sn_ :n_m_:n& competition for money and power were commonly
ccepted in the late Middle Ages.
ssum_ﬁﬂmﬂowﬂwﬁw wn.:u:_mm within the ﬂrcﬂnw Q.u:.aa:an. One of the most
purpose was w €s mo this was the foundation o.m religious orders whose very
founded mron% _.ﬂc:.: . n.w e, The Tegtine m.m&na. for examiple, et
Bonifacio d nw ” ter Luther m 35”& by .Ommmsc di .ﬁ_nnm_._umo_o Consiglier,
- 385%5 olle and nma_zm._ Gian Pietro Carafa. Cardinal Carafa éca
dedicated th e stern, a.ﬂ.o:n,a_.-ama Pope Paul IV (see below). The Theatines
and the cler o:ummr,.om to improving both the educational _n.é_ om.n_n clergy
appointed Emmwu s spirituality. More than two hundred Theatine priests were
Ironicall ﬁm?. They carried Theatine reforming zeal into their aonanm_.,
was alsg ;M ,m o.suQ ggem s:_m.: Church noqcm:o: had sunk ”.o the m_%" s
John omﬂmﬁ_%m in which Catholic reform preaching reached 8 high point.
Antoninyg of _uﬁ_u_ Bemarting Sq. Siena, Vincent Ferrer and Archbishop ;.
Masters of ref, o_..a:on all flourished in the fifteenth century. They _éma%_a
Calling man orming oratory. They preached reform to clergy m:.ﬁm_ Hw\ '
wn_.smamso M..qéw_.ﬁrf the O.:EA: to return to the gospel. 1t was sai M -
With preach; iena, by his preaching alone, converted entire towns.
Contarin:» ing there were reform writings, such as Cardinal Gaspar®
Arni’s book, On the D . - influential book: Cardind
’ uty of the Bishop. In this influ

131




PEOPLE OF GOD

Contarini strongly criticized the life-styles of bishops and urged thep,

1o reform.

CATHOLICISM RESPONDS
TO THE PROTESTANT _ﬂm_qu?(ﬁ._OZ

10 be historically accurate, we must say that the Catholic Church g;
riously until Luther’s revolt started succeeding. T be b idn',
Catholic Church didn't reform until it had 8.. A clear sign that the nmha__ the
Church was going to take internal reform seriously was given during :._M__n
papal election following :._n.n_mm_: of wo“wn .rmo‘x. Prior to Pope Leg's .
Italian politics, including bribery and intimidation, assured that cap, diday ath,
only from wealthy Italian families could be elected pope. In | 52, __o.&nnm
the ‘cardinals who met in the electoral conclave turned to a _,mmo::-::snwwﬁ

Dutchman. The new pope kept his own name, Adrian, and was knowp as P
Adrian VI.! L
The reforming Dutch pope. Adrian Dedel (1459-1523) was one of the most
interesting figures of his day. He had taught the famous Erasmus of
Rotterdam. Erasmus was the most respected scholar in Europe and a leading
Catholic advocate of reform. So scathing were Erasmus’s reform writings that
it would later be said, “Erasmus laid the egg that Luther hatched.” In additjop
Pope Adrian had tutored Emperor Charles. Then, he had been appointed mz_.r.
bishop of Tortosa in Spain. It was in Spain that he learned of his election by the
cardinals to the papacy. Before leaving for Rome to accept the papal office, he
wrote a stern letter to the Sacred College. In it, he told the cardinals that he
was coming not to celebrate with them, but to chastise and correct them,
Similarly, he wrote letters to Catholic princes throughout the Empire, criti-
cizing them for creating a climate in which clerical corruption could flourish.
For example, consider the letter Pope Adrian wrote to a Diet of German
princes and bishops.

Yer.
take reform se

All of us, prelates and clergy, have turned aside from the road of right-
eousness and for a long time now there has been not even one who did
80ood.... You must therefore promise in our name that we intend to exert
ourselves so that, first of all, the Roman Curia, from which perhaps all

this evil took its start, may be improved. Then, just as from here the sick-
ness spread, so also from here recovery and renewal may begin.*

uOmmE_a
he fact
t was

Had Adrian lived to enforce his reforming policies, it is highly
GE the Protestant Reformation would have been nipped in the bud. T
is, however, that Adrian served as pope for only a year, dying in 1523.1

__uaam:mzomﬁ .

2p ! e popes he is called Hadrian, after the R m:ﬂamiap _=

P ) A , after the Roman emperor of the s ; ._Ea.

_mﬂ_.»a:h... VI, “Instruction to the Diet of Nuremburg” (1522), in hcwnn Jedin, ed., Histor¥ of the C
s (New York: Seabury Press, 1980), vol. V. p. 108,
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that he had incurred enemies within

conciliation with Luther. Tt wag rum,

e following concessions to Luther ang i

"o clergy, acceptance of communion to be recejyeq b i

d wine, and acceptance of Mass in the ﬁu,.._u o it =
etween Lutherans and delegates from _wcsmnz_&‘ e, i

s, With Adrian’s death, the conferences came to =”Hm 10 discuss thege
ing.

the rankg of
the carg;
ored that the uo%n&h“ﬁ_ -
to

ﬁaﬂomEm - i
15 followere-
€IS m_bomﬂg:nn ofa

g Clement. Instead, th
er Clement. Instead, the cardi g
m&_.wm“% _ﬁmﬁ% to their policy of gosﬁ.__wﬂmaﬁu_”ﬁw w elect Adrian’s
qu_mznm. Adrian’s successor, _.voua Clement VII :mmw-_aﬂﬂ_wwmshﬁﬂs
Clement ﬁ_.cmoczm_w cnam_,amcamﬁa..ra gravity of Luther's movement ici,
Clement should have turned all of his attention to the still-healable az.“m h
petween Luther and Rome. Instead, Clement spent his papacy involyed .__“=
uo_anw_ intrigues Eﬁ schemes calculated to improve his political fortunes
He even plotted against the one man who could have helped him prevent Hrm
spread of Luther’s Bo<naﬂ.:|ﬁ:n Catholic emperor Charles. Clement
encouraged Charles’s enemies, and Charles grew so angry that he sent his
German troops to sack Rome. During one week in 1527, both Catholic and
Lutheran soldiers under Charles’s authority laid waste to Rome. In order to avoid
arrest by Charles’s soldiers, Clement had to sneak out of Rome in disguise.
Clement’s reign was a debacle. With Adrian, the Catholic Church had con-
sidered the possibility of reconciling with Luther, With Clement, all hope of
reconciliation was lost. It was Clement who mishandled Henry VIII's demand
for a divorce. The pope stood fast in disallowing Henry’s request. He did so
largely for political reasons and without using tact in dealing with Henry.
Clement sided with Spain in the controversy. Spain wanted to uphold the
honor of their Spanish queen, Catherine of Aragon, when she resisted the
divorce. Henry’s rage against Rome was directed as much at Clement’s
favoritism toward Spain as it was at the pope’s canonical reasons for denying
Henry an annulment. Had Clement been more compassionate and tactful,
Henry might never have broken with Rome. By Clements death in 1534, not
only England, but many other areas of Europe had become firmly waamg.r
This was due largely to Clement’s ineptitude in confronting the religious ¢

sis that had engulfed Europe.

THE COUNCIL OF TRENT

a reforming Church council.
535, Yet, for six years:
about where they should
gested that the coun-
¢ Italian border

Clement’s blunders led to his successor's call for
_u.o_..a Paul 111 (1534-1549) announced the council in !
bishaps and princes stalled and argued with each other
meet. Finally, in 1541, Emperor Charles intervencd. He U8
¢l meet in the German town of Trent, which lay just O¥¢T th

" : ears
Bven wit the emperor’s urging, however, it took four more ¥
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i . and & t in council at T,

= , with one another and agree to mee . At Tren

to quit _ﬂ_wpﬁ__“w_ of Trent (1545-1563) s&.. nc_._cn_dn..”_ with two el
The ption in the Church and solidifying Catholic dogma agairig 9.

c il was not as successful in achjey;
ant doctrines. The h.cm.nn. . , g,
J..Hwﬂu: as it was in clarifying doctrine. The struggle to end ¢
(Wt 5
would be taken over
by new religious orde
members. The most no
whom we shall say more shortly.
Trent on dogma. As for its doctrinal :._Emr. the Council of Trent mag
Jasting accomplishments. We can only _.:m.:__mE some of these. In res
| .._.__2.., teaching on the Bible, the Council had this to say:

eng.
e _._nf_
n end |
F ITup; 0
by reform-minded popes like Paul IV, He sac_wwws |
rs that insisted on m%,.w_,nmnm to gospel lifle-styleg : u_ng
table of these reforming orders was the Jesyit owa il

ing comu

e _.:E._v_
Ponse to

The Church receives and venerates with a feeling of piety and reverence
all the books both of the Old and New Testaments, since one God is the
author of both; also, the traditions, whether they relate to faith or to
morals, as having been dictated either orally by Christ or by the Holy
Ghost, and preserved in the Catholic Church in unbroken succession.?

In other words, the Council made it clear that God’s revelation is to be
found both in Scripture and in Church tradition. This position was at odds
with the teaching of Protestant theologians. They taught that “Scripture alone”
is the source of God's revelation—not Scripture plus Church tradition.

On the key issue which led Luther to break with Rome, justification by
faith, the Council stated that God alone, through Jesus Christ, justifies human
beings. Further, the Council stated, the gift of justification is just that—a gift.

It cannot be earned by human effort. Even in the sacraments, the Council
stressed, it is God'’s initiative, and not human initiative, that makes the sacra-
ments efficacious. So far, Luther would have been in agreement with the
Council on this point.

Where they differed was in speaking of the role of human will. It is ero-
neous, the Council taught, to say, as Luther and Calvin taught, that God saves
people apart from any apparent good works they may perform. For Luther and
ﬂaiu. the human will was powerless to do any good at all until God had jus-
tified a person. The Council, on the other hand, said that sinners can “conver
themselves to their own justification by freely assenting to and cooperating
with God’s grace.™ Thus, in this sense, the Council taught that both faith 04
good works lead to salvation,

EQMMW w___m GME_Q._ stressed ::.: one can gain spiritual merits ?ﬁ.xs good
received __M m aq. one has been justified by God’s grace of salvation 5

aptism. For the Council fathers, salvation is both a “grac
I.III'I-III'II.'

In Justo Gonzalez, A Hi & o | 1L P 5
This was n&n::h._q mm“aen.._ of Christian Thought, 3 vols. (Nashville: Abingdon Press, 1983), éo.n_ of Orangé

(529); see p. 32. nt Augustine's position on grace and free will, as summarized by the Syn

and 2
3
4

1724

THE REFORMATION: THE CATHop 1 Has
E

» [t is @ grace “promised to the sons of Gog thy
: nnoa._mnn by God himself, to be faithfully g;
e mooa works and .mv__,:cm_ merits,

peli means by which faith and works come together in
The ments. The Council said the sacraments are nece.
e mwnMM ha traditional seven sacraments (those tabulate
It __.u:nao Middle Ages), and upheld the doctrine of transubstanyjas;

n_..._.__“wm. the sacraments confer grace in and of themselyes. That ”wﬁ_ﬂ. It also
meﬂm do not give grace merely because of the believer's faith, as w.osa%mnm.
wﬂmamﬁ_a taught.

Rather. the Council Hmcmm:. the grace of the sacraments is always present
This is 50 regardless of one m:mﬁmﬁ %.ro::am.a. The sacraments are nES.,..s...m
by themselves. They are not * mzﬂma Into action” as it were, by the faith
or holiness of :ﬁ believer. Likewise, the lack of sanctity in a priest cannot
qullify the effectiveness of :ﬁ mmnaﬁ.a:m.

For Protestants, the Council's declaration on the sacraments meant that
Rome still upheld “works™ as w means to salvation. That is, Protestants
believed that through its teaching on the sacraments the Catholic Church stil}
held out to people the possibility of “earning their way” to heaven. The
Council insisted, however, that it is Christ working in the sacraments that
makes them efficacious. Christ’s presence in the sacraments, the Council said,
means that God always takes the initiative in giving grace through the sacra-
ments. Thus for the Council of Trent, the grace of the sacraments is not
seammed,” as the Protestants said. Rather, in the sacraments, the believer

responds in faith 10 God’s initiative.

ugh Jesys Chrige»
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THE JESUITS:
PUTTING TRENT’S DECREES INTO ACTION

Historically, the hierarchy had shown itself to be inadequate at implementing
its own reform. Thus, all that was needed for the decrees of the Council .
of Trent to be implemented was someone to implement them. The Catholic
Church found this “someone” in the Society of Jesus—the Jesuits ,:5_
religious society was founded by a Basque knight named Ignatius ﬂ..ogm mﬁE
(1495-1556). Like Luther in many respects, Loyola was mn.E_E_oE and §

in his faith. Unlike Luther, he had been converted from life o.m Enﬁ_._ma.

He became the most ardent advocate of Catholicism in the entire mm%_ o._a_._._a
Reformation, In opposition to the Protestant doctrines, Loyola w:ﬂ. M i
Preached “the Tridentine faith.” (The word Tridentine referred to e
Clarified at Trent.)

a <m:o.e.< ing his military perspective on things,
i W "0 serve the Roman pontiff as God's vicar
Mmediately and without hesitation or excuse all that

Loyola made his followers take

on earth and 10 eXeCUe e
the reigning pope O
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pon them.” Loyola wrote that the Jesuits “ought
always to be ready to believe 5& E.:ﬁ seems to us white is black
&n:..r.u_ Church so defines it Within twenty-five years of their fo
1540, the Jesuits had attracted over a thousand of the most educat,
reform-minded men in Europe. L

They fanned out from Rome on missions into every corner of the glqp,
They became the leading Catholic nﬁ._zmma_.m m.ba missionaries, both ip mEm
u_.a...,z the new world. After the _nmcz.m mocqa_:m, b.owo_m himself serveq &R
~general” of administrator of the Society. His associates, Francis Xavier, Pete
Faber, Peter Canisius, Francis Borgia, James Laynez and other first-generagjo, r
Jesuits, spread the Tridentine faith throughout the world. The Jesuits stemmeg
the Protestant tide. After they began preaching, no further principalities or
in Europe would go over to Protestantism.

successors may enjoin u
if the hig;.
Unding iy

ed, Zealoys,

countries

HEALTHY REFORM—
AND REFORM TO AN EXCESS—
UNDER POPE PAUL IV

Healthy reform. What happened to the Catholic Church because of the
Council of Trent? The most obvious answer is that the Catholic Church now
took reform seriously. The Jesuits took the lead by setting a no-compromise
example of poverty, chastity and obedience. These vows had always been
nﬂ.o?mw& by the clergy, but now the clergy started to live them. The entire
n__a.am changed within the Church. Popes and bishops quit winking at cor-
ruption. They insisted that the lower clergy lead moral lives. Bishops were
%33.& to their sees and told to live there. They could not be absentee
administrators as before. Further, they could no longer serve as bishop or
abbot of more than one benefice (place) at a time. The Catholic Church also
Bo&a. against simony by prohibiting the sale of Church offices.*

It likewise banned nepotism by prohibiting the appointment of one’s

q i .
elatives to Church offices,  practice that had been common during the
Renaissance,

MNMMM_QN ﬂ“ﬂ%&. The man who first imposed many of these Smm_ﬂ p
and no-nonsens ov.n Paul IV (1555-1559). Paul was known for his iron wil
Catholic Calyin, wz_s.% toward Church reform. In a sense, he became &
Rome to ncam_,.. aul instructed the magistrate who administered the ¢1tY o_%
proclaimed that _“Sﬂog__ conduct as a violation of the civil law. The pope?
Church's censors o,_,rcow could be published unless it first cleared :ﬁ.
means, “Let it cn. - oww must then bear the word Imprimatur, é.:nr
printed.” In 1559, Paul published an Index of Forbidden
|||.I|.ll.||[|.|||.||.|

5
.—._.zw Was nrnci <
= Prncipal| . -
nations of wmae”% ¥ a reaffirmation of earlier Councils' (Chalcedon [451] and Third Lateran :H.._.c: con
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and ordered mass burning of suspect books. All Protes
Catholic WOrks critical of Rome were consigned to the f
dreaded Inquisition.®

Do e _Bimmmo: m::.u % e of persecution every bit as
tolerat ©© e reilERL B A o.na@m. Tolerance and acceptanc
__Tm:mmo& differences were not to be permitted within the Catholic Chu %
Mm paul himself wrote, ,”Zo man must debase himself by showing S_QEM.M:.
ward heretics of any kind, above all toward Calvinists” The Inquisition
ally became 2 means of Church-sponsored terrorism. One contempo-

nmn: c...O_.Wm @":w
ames. ﬂm__.: Emﬂ

10

G{ﬁa 1S .
rary cardinal observed, From no other judgement seat on earth were more
norrible and fearful sentences to be expected.” Pope Paul even had people

purned at the stake “by proxy.” When the Inquisition acquitted a cardinal
whom Paul had accused of heresy, the pope burned the accused’s brother at

the stake instead.

TOWARD THE AGE OF
RELIGIOUS INTOLERANCE

Was Paul’s papacy an aberration? The Jesuit Peter Canisius said of Paul,
“Even the best Catholics disapprove of such rigor.” Paul's successor, Pius IV
(1559-1565), sought to distance himself from Paul’s tactics by telling the
papal inquisitors to “proceed with gentlemanly courtesy rather than with
monkish harshness.” Yet, the damage had been done. Paul's actions encour-
aged overzealous Protestant reformers, in effect, to go the Catholics one bet-
ter. Protestants thus developed their own cruel and violent means to squelch
Catholicism.

In the next chapter we shall see how the Reformation degenerated into a
battle to prove one’s own faith “right” and the other side’s faith “wrong.” At
first a debate over doctrine, the Reformation would now be a war among
Christians seeking to outdo each other by their intolerance. The age of “us
versus them” in the Church had arrived.

e

This

Pty as a .

tons. ¢ :nﬂn_..n,ﬁo__mnnmm:c: of the Inquisition,” which was the fina
©n established by Pope Paul 111 in 1542.
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_"Rc:u
MOVING FROM THE nOCZn__.Q-".—.-nMZJ.
T0 VATICAN ]

. 65. Catholics and Protestants alike thought thg -
I M”_UH_LN% “package.” Then Vatican II came along m:aﬂ%”ﬁmwﬂa
in which Catholics practice Em traditional faith can change érm.;
uraged many Protestants, 1t m:m?nsm.a many Catholics. zmm .
that era had grown up as Tridentine Catholics, byt Withoy
¢ Catholic Church rma been very self-assured ang strict
in its preaching of Tridentine Catholicism. Thus, most Catholics didy,
realize that this model of the Church went back only to the sixteenth cep.
wry, and that it was not incapable of being updated. For example, priests
wearing ltalian birettas (liturgical hats), nuns dressed in seventeenth-
century French costumes, believers “going to confession” in a dark box,
celebrating Mass in Latin and in the manner defined at Trent, were all
mistakenly thought of by many Catholics as the way things had always
been done in the Church.

In fact, Trent introduced many innovations into the practice of
Catholicism. The sixteenth-century model of the Church was no more
valid than that of the tenth century, or the eighth or the fourth. Yet, until
Vatican 11, the Catholic Church often made it seem as though only Trent's
version of Catholicism was valid.

A famous Catholic theologian, Bernard Lonergan, S.J., once said of
Tridentine doctrine on the eve of Vatican II that “It was so fixed and
inflexible that it did not require a mind to think it.” Vatican II changed
that. Vatican IT showed Catholics that the faith of the apostles could b
professed in a twentieth-century model. No longer was it necessary for
Catholics to live in the sixteenth century. Yet, Trent’s lesson is é__”_m_u_n.
Vatican I is not carved in stone either. Once the Catholic Church imple-
ments the teachings of Vatican II, it must then move onward toward Eﬁ%
new Eﬁ the unknown. Christianity is ever looking forward. ﬁo‘%mna
WM“wn_ in only one “package” is to restrict the work of the Spirit, wh

nually makes all things new.

Unti
came
the way
this enco
Catholics of
realizing this. Th

TERES
A WOMAN CONTRIBUTES TO CHURCH REFORM

Not many would think of the mystic Saint Teresa of Ayjla (1515-1

as a Church reformer. Yet, her entire life was in one sense %&nmﬂ:,wmm
o reforming the Church. To begin with, when she was prioress of
Carmelite convent in Avila, Spain, Teresa was widely sought out b er
Church leaders for spiritual direction. The life of contemplative :oﬂ““_n
that Teresa passed on to her spiritual disciples radiated throughout the m
Church. Teresa could be blunt in her correctives. Like Saint Catherine of
Siena before her, Teresa did not shrink from telling powerful bishops and
cardinals to reform their lives and turn to the gospel.

Teresa’s most lasting contributions to the age of the Reformation were
her writings: Vida, The Way of Perfection and The Interior Castle. In them
she encouraged Christians to devote themselves to contemplative prayer.
She defines this prayer as “friendly intercourse and frequent solitary
converse with Him Who we know loves us.” Teresa was a great mystic,
blessed with amazing insights into the ways of God. In one of her visions
she was granted a special insight of the Trinity, the greatest of mysteries.
Yet, Teresa constantly stressed that the way of contemplative holiness
was for everyone, and not just for monks and nuns shut away in
monasteries.

She also stressed that the purpose of contemplative prayer is to lead
Christians toward service of the Church. Teresa practiced what she
preached. She would often interrupt her solitary prayer life to attend to the
most mundane duties of her convent, or to counsel someone whose Es
needed strengthening. She was truly a contemplative in action. Hee flth
and her teachings spread throughout the Catholic world. She %ﬁa&
Catholics to achieve the only true “Church reform” that is %@Enl&a
reform of the human heart from within by the power of the Spilt
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